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‘We ourselves are monks.’ Gees 


Jimi he bbiksuta .. © 

(Vajracarya priest on peg asked if he had .ever invited 

Theravada monks to his noe ED : <<. 
Introduction' 


By the standards of South Asia the Buddhist Newars are nota large 
religious community, but they have an importance out ofall prop- 
ortion to their number. As the last. remaining South Asian, 
Mahayana Buddhists, that is, the last remaining Buddhists whose, 
scriptures are, written. in Sanskrit and whose sacred language i ‘is: 
Sanskrit, they have much to teach us about the history of Buddh:, 
ism in South Asia. It was in this perspective that Newar Buddhism: 
was seen by the scholars—most importantly Brian Hodgson and. 
Sylvain Lévi—who described it in the nineteenth and early twen-:: 
tieth centuries, and this is one reason why. the Newars’ Monastic 
Initiation ritual‘is of general interest. =..." x 
The Newars are the indigenous inhabitants of: the Kathmandu 
Valley, Nepal, a bowl-shaped valley in the Himalayan foothills2, 
The Valley is very fertile by Nepalese standards and located on 
what used to be a strategic trade-route between India and Tibet; 
Thus it was able to support, as the rest of the Nepalese hills were: 
not, a high level of civilization from an early period. Religiously, 
this meant .Buddhism and. Hinduism. derived. from. the: Indian: 
plains to the south. Today there are perhaps something over half 
a million Newars living’ inside: thé Kathmandu Valley. ‘At: ‘ani: 
informed guess 20 per cent of Newars inside the Kathmandu valley. 
identify themselves strongly as Buddhists, half. of. these ‘being 
Sakyas as Vajracaryas, the composite sacerdotal caste whose: 
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Monastic Initiation ritual is the subject of the present essay. Of the 
other 80 per cent, most have some attachment to Buddhism; only 
afew high-caste Hindus are hostile to it and make an effort to deny 
any connection with it. 

* "The research which is the basis of this article was carried out 
over nineteén months at Kwa Baha monastery in the city of Lalit- 
pur (better known to foreigners by its unofficial Nepali name, 
Patan). Of the three royal cities of the Kathmandu Valley 
(Kathmandu itself, Lalitpur and Bhaktapur), Lalitpur is the most 
strongly Buddhist, and Bhaktapur the least so. That is, there are 
more’ Buddhists in’ Lalitpur than in the’ other two cities, and 
Buddhist ‘ritual and Buddhist devotional practices play a larger 
role i in the life of Lalitpur as a whole than they do elsewhere. 

’ The Sakyas and Vajracaryas who go.through the rite of Monastic 
Initiation (bare chuyegu; Skt. pravrajyavrata) form a caste,’ and 
only sons of Sakyas and Vajracaryas by mothers from Sakya or Vaj- 
racarya families, may go through the rite. In effect it forms one of 
a series of life-cycle rituals (samskara), and is the equivalent of 
the caste-initiation (kaytd puja; SKt. ‘vratabandba, upanayana) 
of other castes. Sakya and Vajracarya boys normally undergo this 
ritual at the age of five, séven or nine, or at any rate in an odd-num- 
bered year before they are twelve: It is considered inauspicious to 
have three sons initiated at orice, though any other number is per-.. 
mitted. Once completed, this rite makes a boy an adult, entitled 
to full mourning at death and subject to a purity etiquette which 
children are not expected to observe. This fits with the presumed 
etymology of the term bare chuyegu: bare means ‘monk’ (from 
Skt. vandya, ‘venerable’) and ‘chuyegu must mean ‘to begin’§ 
hence ‘beginning to be a monk’. 

Buddhist Newars are very attached to the monastic ideal, and it 

is essential to their self-image. Contrary to what Allen (1973) 
implied in his article ‘Buddhism without monks’, Newar Buddh- 
ism has its monks, the 'Sakyas and Vajracaryas, but they are mar- 
tied monks: They must all be members of a monastic association 
(Samgha, sam) and must all pass through Monastic Initiation. Only 
they may be''god- guardians (dyopala) for Buddhist monastic 
deities; only they ‘may receive alms as monks (pafi | 
Monachism is the foundation—though only the foun tion —of 
Newar Buddhism. Now that there are Newars who are (celibate ) 
monks in the Tibetan Mahayana and Theravada traditions active 
in Nepal, the fact that Newar Buddhism has no place for monastic 
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celibacy except the four-day Observance of Monastic Initiation, 
seems to the young and to the western-educated as a serious 
‘weakness. 

Lienhard (1985: 261~—2) has emphasized one consequence of 
the fact that Sakyas and Vajracaryas are married monks, and that 
membership of their monasteries is hereditary: the denotation of 
the word Samgha,) monastic community, has suffered a contrac- 
tion. It does not signify monks and nuns, or monks, nuns and 
laypeople, as it seems to have done in ancient times, but_o e€ 
(male) members of a particular monastery. One Sakya member of 
Kwa Baha did once try-to-perstiade me that the monastic associa- 
tion (sam) of Kwa Baha included other (lay) castes living in the 
area, but in doing so he was arguing flat against Newari usage and 
local custom. Furthermore, to be amember of one monastery where 
Monastic Initiation is performed is ipso facto to be excluded from 
membership in any other.’ The ancient term ‘monastic associa- 
tion of the four quarters’ (caturdisa samgha ) is used (to invite all 
Sakyas and Vajracaryas to an alms-giving ceremony) but no 
organization corresponds to it. 

It should be clear from what follows that the ritual is monastic 
in_intention but, as with other Sravakayana practices in Newar 
Buddhism, it is pervaded with notions and practices deriving 
from the Mahayana.and the Vajrayana. The Sravakayana (the Way 
of the Disciples, i.e. the monastic path), the Mahayana (the Great 
Way, i.e. the path of the householder and devotional ritual, and of 
the bodhisattva and moral perfections) and the Vajrayana (the 
Diamond Way, i.e. the Tantric path of esoteric practice )——these 
three terms are used by Newars themselves to explain the struc- 
ture of their religion. I have attempted elsewhere? to use them to 
give a general account of Newar Buddhism. 

The Monastic Initiation rite of the Newar Buddhists preserves 
certain elements which are extremely ancient.’ At the same time 
they have transformed the whole into something new and in tune 
with the Tantric form of Buddhism they have followed for at least 
half a millenium. As one of the most easily available, as well as the 
most fundamental, of Newar Buddhism’s exoteric rites it is hardly 
Surprising that it is better known than any other Newar rite. Two 
good descriptions exist already (Hodgson, 1972, I: 139; Locke, 
1975), as well as two briefer anthropological discussions (Allen; 
1973: 10; Greenwold, 1974b: 125—7; see also Locke, 1980: 42— 
7). There are also two descriptions published in Newari: that by 
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p.V. Vajracharya, translated below, and a short but informative: 
piece by Phanindra Ratna Vajracharya (1983). So why attempt yey 
another description? eg 

Firstly, Newar society is very rich and complex, its complexity 
compounded by extreme localism: the same rite—and this 
applies to all rites, whether Buddhist, Hindu or both——is per- 
formed differently by different people in different places. In the 
present case, different monasteries perform it according to their 
own traditions, and, in particular, there seem to be certain 
generic and significant differences between Monastic Initiation as 
performed in Kathmandu on the one hand and Lalitpur on the 
other. Of the three royal cities of the Kathmandu Valley these are 
the two with the highest concentrations of Sakyas and V4aj- 
racaryas, the only Newar Buddhists allowed to go through the rite 
of Monastic Initiation. Whether Buddhists from Bhaktapur follow 
the practice of Kathmandu or that of Lalitpur, or whether they 
perform the rite in a third, distinct way, is impossible to say.on the 
evidence currently available. Old Buddhist centres outside the 
three cities, such as Bungamati, home of the\most important 
Buddhist cult in the Valley, that of the bodbisatt0ga Matsyendran- 
nath-Avalokitesvara (known to Buddhists as Karunamaya ) 
(Locke, 1980) may preserve yet other variations. ._. 

A second reason for attempting another -description is 
methodological. No one supposes that it is pessible, merely by 
observing the rite, to understand what is being effected and how. 
There is in any case the practical problem that many parts of the 
ritual are performed behind closed.doors; and even-those parts 
which may be observed by the low-status foreigner contain 
much that is opaque to simple visual and auditory obseraNon: in 
particular, rapid ritual manipulations and utterances by the priest. 
Consequently, any description of the rite must rely either on exp- 
lanations given by priests or on the ritual handbooks used by 
priests in performing and directing the ritual, and ideally on both- 
_ Although the anthropologist’s ‘acquaintance with the rite is 
likely to begin with observation, such observed occurrences 
become-ultimately merely a check, hess cece ore 
on his or her description of a cultural construct. Observation 
‘ensures that the cultural construct described is indeed the model 
‘which guides actual practice (rather than, e.g. an explanation 
invented to satisfy the over-inquisitive researcher or a myth only 
‘loosely related to actual practice). Observation not combined 
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mance is inexact: what really counts, and ‘what’ the research 
should record, is the way it ought to be performed. Of course, if 
there is systematic divergence between the model and ‘acti: ‘| 
practice this in itself may be significant. Such divergence: 'd6é 
occur at one or two points in the Monastic Initiation ritual: ‘Bue 
more important are the successive adaptations of the model itsele 
Thus the description given here attempts to combine obséryat 
tion, textual ‘material and information from local participants te 
maximum effect. It concludes with a translation of a published 
priestly manual from Kathmandu, to show the kind of material 
contained therein. The present article is nonetheless far ‘fronj 
being the final word on this ritual: a wider knowledge of vat ia 
tions in the way it is currently performed; combined with 
proper study of all the ritual handbooks available from different 
periods, would permit some well-founded conclusions about his 
torical developments about which, on the basis of the data pie 
sented here, it is only possible to advance hypotheses. - Ba 
Colloquially Monastic Initiation is called bare chuyegu,’ bat 
because bare is used with pejorative overtones by high-caste Hit 
dus to'refer to Sakyas and Vajracaryas, the term ciiddkarma, ‘tlt 
sure, is preferred. This is to use a Sanskrit—and therefore hon: 
orific—word, technically describing only one small part of thé 
rite (and which for Hindus connotes a separate life-cycle ritual! 6 
to designate the rite as a whole. When speaking Nepali to outsid? 
ers Newar Buddhists may use the word vartaman (from Skt. a 


Vajrcarya stn call the rite pravrajya- vrata, the — 


seemaaae celibate monks, fies religious: statis is cont : oe i 
by Tantric Initiation (diksd). peewee: 
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se aa Sources 


.The description which follows is partly based on frequent obser- 
vation of the rite, insofar as is permitted,’? in Kw4 Baha, Lalitpur; 
supplementary observations were made at Ha Baha, Uku Baha and 
Cikam Bahi. It is also based on the statements of participants and 
priests. A third source of information was the learned explana- 
tions of pandit Asha Kaji Vajracharya and lists provided by the 
Rituals Officer (betaju) (G)* of Kwa Baha, Bhai Ratna Vaj- 

- gacharya. 

AS. for textual sources, there were the published articles in 
English and Newari, cited above. And there were copies of ritual 
handbooks actually used by priests as follows: 


Tl = NGMPP E 293/8 Pracalit script’ 
T2 = NGMPP E 701/10 Pracalit script 
T3 = private manuscript used by 

Asha Kaji Vajracharya, Devanagari script. 


All three of these are closely related and I estimate that all three 
are from Lalitpur. None is dated. T3 was copied by Asha Kaji him- 
self; T1 and T2 are probably no older than the beginning of 

this or the end of the last century. 
T4= NGMPP  D 27/41 Pracalit script. 

This also lacks a date, nor is its source recorded, but it follows 
quite closely the published pamphlet (TS) which is translated in 

‘section 6 below. I assume therefore that it derives from 
Kathmandu. | 
TS = Cudakarma Vidbana edited by P.V. Vajracharya and pub- 
_ lished by Pushpa Shakya. / 
» It would probably be misconceived to try and produce edited 
versions of such ritual handbooks as these. They are inherently 
liable to variation and evolution, and are very unlikely to have 
“been composed by one person or at one time. Consequently I 
“have not attempted to record every variant. I have corrected 
: pravajya to pravrajyé, Sisyapada to Siksapada, interchanged ‘b’ 
and ‘vy’ and also removed or replaced visarga and anusvara 
: where necessary, without indicating in every case that I have done 
£80. In the main text, but not.in citations given in the footnotes, I 
“have also standardized/normalized old Newari spellings (e.g. 
“caryya, Satva) in accordance with the conventions of western 
: Sanskritists and modern Newari. 
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Description of Monastic Initiation in Kwa Babd, Lalitpur 


3.1 Preliminary rites 


A week before it is to take place the main rite is sometimes: 
announced by putting up a notice (vasdipatra) in the monastery, 
so that others may join behind (ghanab waye) the principal: 
neophyte. In Kwa Baha these days only the latter is obliged to feed 
the elders of the monastery; the families of all the other boys: 
instead present Rs 5 ‘feast expenses’ to each of those entitled to’ 
be invited to the feast. In some monasteries (e.g. Uku Baha, Bu’ 
Baha) all the boys are initiated together once a year, or once’ 
every two years, or sometimes even at greater intervals, and the’ 
feast is collectively organized. At other monasteries, of which: 
Kwa Baha is an example, boys may be initiated at any time. 

‘The day before the main ritual'? the boys carry out the guru’ 
mandala pija(G) under the direction of their family priest and’ 
present areca nuts with ten pice coins (gwe dam tayegu ) directed. 
by the Rituals Officer. The presentation, and acceptance, of areca’ 
nuts is a familiar ritual of seeking and being granted a given social 
and ritual status in Newar society. This is very clear in the mar-. 
riage ceremony when areca nuts are given back and forth in a. 
complicated series of exchanges (see Bajracharya, 1959 and Tof-: 

fin, 1984: 409-12). In the Kwa Baha Monastic Initiation fourteen. 
areca nuts have to be presented, destined as follows: ; 


‘5 to the Casalaju and four seniormost elders who pour the oe 
‘secrating waters. : 
2 to the Rituals Officer who directs the ritual. : 
1 to the principal deity (kwabdju), taken by the current god ; 
guardian. 3 
1 to the thdsamdyo (G) worshipped during the rite of placing areca, 
nuts, taken by the seniormost elder. 

1 to the main Tantric shrine, taken by the Casalaju. 
1 to the shrine of Vajrasattva, taken by the current god- guardian: ‘ 
1 to the shrine of the lineage deity (digudyo, Adibuddha_ 
Svayambhii ), taken by the current god-guardian. e 
2 to the family priest (purobit) of the neophyte. | 8 


On the day of initiation itself each neophyte presents ewenty- 
six areca nuts as follows: 


‘ rs Wt 
AM 
soa 


5 to the ‘the five gods’, viz. main deity, lineage deity, Vajrastra, 
Tantric deity and thésamdyo. 
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10 to the ten elders. 

2 to the Rituals Officer. 

2 to the family priest. 

1 to the astrologer (Josi). 

4 to the farmer (Suw4) who carries the parasol. 
2 to the barber (Napit, Nau).'° 


In addition four kisli (G), one each to the main deity, lineage 
deity, Vajrasattva and to the Tantric deity, must be offered. In 
Kwa Baha the areca nuts are often in fact given only on the morn- 
ing of the rite itself, and not the day before. No kalasa puja (G) 
accompanies the placing of areca nuts, as it does in Kathmandu.'’ 

Once the boy has consumed the blessed food at the end of the 
day, for the next four days ‘he may not eat meat, eggs, fish, chives, 
garlic, onions, lentils, aubergines, tomatoes or salt. Nor may he 
consume spirits, beer, cigarettes or tobacco. He must not touch 
chickens, dogs, leather shoes or anyone impure. If he should still 
be suckling at his mother’s breast it is the mother who must keep 
the rules’ (Vajracharya Ph. R., 1983: 34). In other words, he eats 
only ‘meatless’ (niramis) food, viz. rice cooked in milk, sweets 
and fruit, and avoids all contact with impurity. These monastic‘ 
estrictions are the essence of ravakayanayin Néwar Buddhism.< 
The final meal the night before is calléd chwelabbu, ‘plate of 
chwela [one of the most.common ways of preparing buffalo 
meat]’(G ). The practice of chwelabbhu occurs before alll life-cycle 
and many other rites (e.g. worship of the lineage deity ). After it 
boiled rice is forbidden until the final sacramental feast has been 
consumed. '® 


3.2 Rites of initiation proper 


In Kwa Baha half of the ritual takes place upstairs in the long 
antechamber to the main Tantric shrine, and is therefore unob- 
servable by outsiders; the rest takes place in the courtyard of the 
monastery. For ease of exposition I shall divide it into seven sec- 
tions, I, III and V being upstairs, IT, 1V and VI in the monastery 
courtyard. Section VII takes place at the neophyte’s home. 


3.2.1 Preliminary rites 


The initial rites are performed by the Rituals Officer with the 
senior of the monastery.acting as the sponsor (jajmdn, jayma), 
that is, he represents the neophytes/ The normal pia materials!° 
are established and to one side a ena requisites on a ritual 
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plate (thdybbii) on a tripod, with four small clay waterpots at_ 
each corner containing water for the consecration; this is called 
the ‘moon-mandala’ (see Plate 3) These fequisiteS are: a monastic. 
shoulder piece (ukhelakha), robe (civara, kbayvastra), monas- : 
tic sandals (kasthapddukd, kwapaihakdm), staff with a Buddha’ 
‘at the head (kbikbirika, Silaku),® and a begging bowl: 
(pindapdtra, pimpa). The Rituals Officer performs the normal. 
rites which begin any ritual, which .include..a- trisamdadbi: 
(threefold visualization); since the Tantric deity of Kwa Baha is’ 
Yogimbara, in this case it is the trisamadbi of Yogambara. Practis: 
ing Vajracaryas can perform this secret rite rapidly while the: 
sponsor, here the senior of the monastery, waits at their side. It: : 
begins with praises of Yogambara including the phrase ‘For the. 
sake of the happiness of all beings I am Yogambara.’ Worship of 
the various requisites ee ee : 


meee are AO 


sécration..Once these rites are complete the fire I which’ 
is performed in front of the principal deity of the monastery, may. 
begin. Although it is performed on their behalf, the neophytes are : 
not required to be present until the end of it. : 
At this point the boys enter upstairs and various protective and- 
purificatory rites are performed. A svasti (good luck symbol) is” 
éad? and they are purified with holy water and. 
the five products of a cow (paficagavya). They perform the guru. 
mandala pija. They are purified (niranjan) by having mustard: 
seed and rapeseed (ikapaka) scattered on cinders before them: 
and by being shown a lamp; they are protected by having the Vaj- 
racarya’s vajra touched to their head and shoulder three times... 
They have flowers and fruits poured over their heads from a: 
wooden pha-measure pot (Siphah luyegu). Around their waist is: 
tied a string called aguwa* which stands for the loln- cloth and 
therefore for the householder status which they are to renounce. 
They are then made to sit down, holding incense in their palms. 
joined in supplication, while the instruction (adbyesand;: 
bakham) is read to them: during this ‘instruction’ the boys’ 
merely listen, the priest reading from his text the part of the sas 
and his own, as guru. 
Utpadayami paramam bodbicittam anuttaram 
I arouse the ultimate excellent thought of enlightenment, 


Grbitva samvaram krtsnam sarvasativarthakaranat 
Having undertaken the whole vow for the sake of all beings. 
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Atirnan tarayisyami amuktan mocayamy abam 
I shall carry across those who are not saved, liberate the unliberated, 
ASsvastan®? §vasayisyami stbapayisyami nirvrtim.** 
I shall encourage the unconsoled and establish (them in) nirvana. 
| 2 gre -. UIA? 

Now a golde $ tied in the neophytes’ topknot, which will 
be left unshaved by the barber. Before descending to the cour- 
tyard the boy’s ‘loin-cloth’ is removed so that he can proceed to 
the next stage of the ritual. This is done with the mantra: om ab 
biim sarvamalapanaye* [remove all stains] bum. 


3.2.1 Head-shaving 


Having descended to the courtyard of the monastery, the 
neophyte ‘grinds lentils’ (may kelegu),”’ that is, he places his foot 
on a mortar and pestle, while his family priest holds the straw( 
plate (libicd) with the required prestations for the barber,” over 
the boy’s head. Riley-Smith (1982:99, fn.8) interprets the rite as 
demonstrating contempt for family ties and worldly conventions: 
(a) pestle and mortar are known as ‘stone-mother’ and ‘stone- 
child’ in Newari, and. (b) the pestle and mortar are used in the 
kitchen to grind spices, and are normally kept rigorously clean, 
and would have to be washed iftouched by feet under normal cir- 
cumstances.””? The mantra for this is: om sarvapadpa mardaya 
mardaya (crush crush all sins] biim phat. 

Now the batber, whose hand and razor have been worshipped 
by one of the priests, cuts the neophyte’s hair, leaving the top- 
knot, and his nails. His paternal aunt collects the hair in the plate 
(thaybbi), which together with the top-knot will be put in the 
nearest holy river (the Bagmati in Lalitpur), either on the next or 
on the fourth day. He is then bathed with water, sesame seeds and 
a fruit called amba. In Kwa Baha. this is done on the steps in the 
north-west corner where the main shrine officiants (bapha) 
always bathe. Then wrapped in a white cloth, signifying the status 
of the householder, the neophytes return to their places upstairs. 


3.2.11 Going-forth 


Now, before the neophytes’ top-knots are cut off, a ritualized 
exchange between the pupil(s) and preceptor is supposed to take 
place. In practice it may be omitted to save time, or read out after 
the cutting. la other words, while it gives the ideological and 
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mythic justification of the rite, it is not considered an essential 
part of the ritual as such. On the one occasion I have been able to 
hear it, it was read only in Newari, and I think that this is normal. 
It is read out in a singsong and indistinct manner, thus:78 “S 


Oh guru, in accordance with your instructions, from this day, and 
Buddha’s blessing (sri bhagavan yake dakana wane). Thus he 
requested, supplicated the guru.The guru said: ‘I of-such-and-such 
name go for refuge to the Buddha, I go for refuge to the Dharma, I go 
for refuge to the Samgha. While this mandala remains, give up desite 
(trsna)! [You, as pupil, should say:] Oh lord, Oh guru greatly compas: 
sionate. For the rest of my life, o-o, the Ten: Unproductive Sins must 
be given up, (what are these...) and other sins, various, others’ ‘words 
—— now I shall save beings — 0-0, splitting, oh, those who get on, — 
once again, I shall go —- good and evil acts with their karmic results 
I shall see, drinking alcohol [give up], . . . 0-0, [these are] the Unpro: 
ductive Sins, 0-0, I must give up sins.’ ‘The pupil said, hearing this 
instruction, ‘Oh lord, Oh guru (as you are here), killing and so on is 
despicable as you say, Oh lord, Oh guru, you have graciously ~— 
0-0, 0-0, I must go. 


This recitation is in effect part of the liturgy: the meaning of cer: 
tain key words (e.g. going for refuge, the Ten Unproductive Sins) 
is apparent to the iisteners, but since this is part ofa ritual, and not 
a story-telling as such, they do not listen closely, and neither 

expect nor receive (as they do when a pandit recounts Buddhist 
Rebirth stories for instance ) a coherent story line. 

The Sanskrit version of the ritual handbooks T1 and T2 runs as 

follows:” 


The guru said: : oe 
Kulaputra idanim grhindma evam” pravrajyavratam dbaryam's 

Now son of good family! Are you capable or not of | e 
Sakyo’si va na va Sakyah? 7 
taking up the observance of Going-forth as you should? “eh 


The pupil said: 
Bho acarya mamatmane pravrajyavratam vamchayami 


Oh my preceptor, I wish to undertake the Observance 
krpam kuru tvam. ie 
of Going-forth. Please be compassionate. 2 

os 
Aham itthamnama yavajjivam buadbam bhagavantam “gy 
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I, of such-and-such name, shall for the rest of my 

mabdakarunikam sarvajnam sarvadarsinam sarvavairya- 

life go for refuge to the Lord Buddha who is greatly compassionate, 
all-knowing, all- ‘seeing, 


(bhayatitam mahdpurusam abbedyakayam  niruttarakayam 
beyond the danger of all enemies, great man, of indivisible [i.e. 


rae body, of the ultimate 
Re as a A, 

dbarmakayam Saranam gacchami gananam agram.*' 
body, the Dharma body, foremost in all religious groups. 


Then the guru said: — 
Sadbu sadbu kulaputra, grhalingam parityajya® a 
Well done, well done, son of good family. Swear 


pravrajydlingam sakyo ’si trisatyam eva kuru. 


holder and taking un the insignia of Going-forth. 


The pupil said: 
Bho acdryopadbydya pravrafyavratam Sakyami niscayam 
Oh preceptor and Assistant,*> certainly | am capable of the Obs 
vance of Going-forth, three 


trisatyam. 
times (I declare it is) true. 


The guru said: s 
Adhundadbam pravakysami srnu vatsa mabaratab 

’ Now I, the greatly delighting one,*‘ shall explain—listen, dear one: 
Vratacare kathas® caiva pancasiksa vidhiyate. 
the Five Precepts followed in this Observance are laid down with 
explanations (as follows). 


Pranam na banyat na pibec ca madyam 
He should kill no living being, nor drink any alcohol, 


Mrsa na bbasya** na baret parasvam — 
Lies are not to be uttered, he should not take others’ goods. 


(Madanasvabbavam parisamisadya) 

(He should not act lustfully ) 

Svargai ca gacched grhavat narandm.37 - 

(If he does this) he goes to a heaven with other men though he be a 
householder. 


Punas ca 
Furthermore 
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Himsa kale tatha* niinam manasa vacasa ‘pi va 3 
Desire to kill, even for a particular occasion (?), even in mind ¢ or. 
speech (is wrong). 


Tasmat bimsa na karyani alpayus ca bhavet naram. : 
Therefore desire to kill is not to be done, (otherwise ) a man’s sat is 
short. 


Yada madyaratas caiva sarvajndnam parayate 
When men are addicted to drinking, all knowledge and all 


Dhvamsanam sarvasastrani tasmat madyam na pibayet learning 
goes to destruction. Therefore he should not drink alcohol. 3 


Mrs@vadaratdas caiva waahinan sada bhavet 
He who is addicted to telling lies will also be despised. 


Tena mithya na sevanti dubkbapamkesu jayate. 
His falsehoods will be useless, he will be reborn (sunk) in the mud of 
suffering. 


Paradravyanulobhena mahbadubkhesu jayate 
By coveting what beiongs to others one is reborn to 


Daridravarnapamkesu paradravyani nabaret.® 
great sufferings, (sunk) in the mud of wretched untouchability, so he 
should not take others’ things. 


Kamakrida-sadacari sada dubkhi bhavisyati 
He who is always indulging in sex and love-games will always suffer.. 


. Sada bhayam sadé kastam tasmat kamam na sevayet. 
Forever fear forever misery. Therefore he should not pursue physical 
pleasure. 


(ti upasakacarya 
is is the conduct of the yoqan. 
The pupil said: 


Abam itthamnama yadvajjivam pravrajyavratam 
[, of such-and-such name, for all my life take up 


dhadrayami samanvabarantu mam upadbyaya” : 
the Observance of Going-forth. Bear witness for me Assistant- priest. 


‘Now the neophyte’s top-knot is cut off with a gold-plated razor, 
to the mantra: Om sarvajnadnavaran chedaya chedaya({cut cut all 
obstacles to understanding] iim phat."' This is the central act of 
the ritual, for which the auspicious moment (sdit) has to be 
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“determined by an astrologer. If performed at this moment, one 
priest told me, the gods themselves descend from heaven (in- 
\dralok) to catch the hair. The absence of the top-knot is perhaps 
“the most crucial marker of the distinction between Sakyas and 
:Najracadryas (Buddhists) and other castes. In some monasteries 
‘the senior elder does the cutting.’ In others it is done by the 
boy’s father’s sister’s husband (FZH ), who like the barber before 
him, has his hand worshipped by the priest.*> The boy is purified 
again with water from the priest’s conch shell and with the five 
products of a cow and is taken downstairs. At some point before 
“descending to the courtyard the neophyte has a thread (aduwa) 
“with bits of cotton attached tied around his head. According to 
‘the Rituals Officer this stands for the Observance the boy is 
undergoing (in Sanskrit vrata means both ‘thread’ and ‘obser- 
_vance’ or ‘fast’). 


3.21IV Consecration 


. The neophyte descends to the courtyard and stands in the centre 
of a lotus carved into the flagstones in the north-east corner, 
‘while the farmer attached to the monastery holds one of the 
elders’ parasols overhead. The Casalaju pours from his conch 
‘ shell and the four seniormost elders pour the four smail clay pots 
_containing water ‘of the four oceans‘. If there are musicians, they 
play at this point. Because of the expense musicians nowadays 
“seem only to be invited in those monasteries which initiate all 
uct boys together. 


3. 2.V Presentation of the robe etc. 


“The boys return to their places upstairs. They are given a monas- 
«tic name, which according to the older handbooks, T1 and T2, is 
“preceded by taking the Triple Refuge and a request by the pupil 
‘thus: 

2 Abam itthamnama yavajjivam grhalimgam 

2 I, of such-and-such name, give up the insignia of a 


parityajayami. Pravrajya-limgam dbarayami. 
householder for the whole of my life. I take up 

: Bhiksupadanama debi. 

, the insignia of Going-forth. Give me a monk’s name. 


5 UAT PDS BB AMEE TES: 
% OES PERE as marr 5 
Maret See eR Saat v 


The name-giving consists in being addressed with the phrase be 
z[So- -and-so| saékyabbiksu nama bhii bhava sva** (i.e. nowadays a 
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new name is not given). They are touched with the main priest’ 
vajra. me 
At this point in Tl and T2 the neophyte again takes the Triple 
Refuge and the guru explains the Ten Precepts (in fact the pre. 
cepts additional to the Five already explained above) with. te 
verses: 
Turyamitrya- mrdamgadi nrtyagitarasasya ca “e 
Musical instruments, drums and so on; dance, song and enjoyment. te 


Lepayed gandhavasadi puspamdlavibhusita “a8 

. Smearing on perfume and fragrances; wearing flower garlands; °># 

. a 

Akdlabbojanddyds ca uccasayya-sadarata Py 
Eating at the wrong time etc.; delighting always in high beds; “3 
MabdSayyadiparyantam dasasikseti varjayet."® oa 
Finally large beds and so on; these he avoids (in following) the T Tea 
Precepts. ia 
Then the pupil is supposed to request the robe thus: : : 


9 


my 


Abam itthamnama ypavajjivam tuamdesitani daSasiksani a % 
1, of such- and-such name, shall follow the Ten Precepts taught by you 


a5 es 


‘ham chadayami. Civaram bhiksadpatram sadaksari a 
for the whole of my life and wear (the robe).Robe, begging-bow! and’ 
etani tuam debi. — ui 
six- ‘syllabled mantra”’ ‘—do thou give me these. =, 2S 

MS 


The robe is purified by being sprinkled with water and uttering 
the mantra: om sarvasamSodhani [everything-purified] him’ 
phat svabd. It is explained to them that the robe is authorized for 
use in the monastic association, in the aes in villages, tow! : 


Theravada Buddhism ) yellow robes are often used. The influence 
here (given in T2 and T3 but not in T1 ) is a much briefer version 
of what is found below (p. 87). It runs: a8 


Idam ekam civaram samghasya visvase samgha- 
This one robe is for monastic use by the warrant of the Samgha:: 


paribbogaya.. Dottiyacivaram rajakulagamanaya. 
The second robe is for visiting the palace. 
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Trtiyacivaram grama-nagara-nigama-parivartana-® 
The third robe is for going round villages, cities towns. 


gamanaya, Adbitistbantu svaba.” 
Let them be authorized svaba. 


The begging bowl is empowered as follows, and then handed 
over: 


Idam patram bbiksapatram yacyamanam” kale 
This bowl, this begging-bowl which you have 


paribbogikam bhoktavyam adbitisthantu svaba. 
' requested at the right time is to be used as a monastic requisite. Let 
them be authorized svaha. 


The same procedure is followed with the staff, which has a rep- 
resentation of the Buddha (or of a sta#pa) at its head: 


ldam khikbilika dharmadhatu-ratnatraya-svabbavam 

This staff, which has the nature of the Root of Dharma and the Three 
Jewels has the flawless nature _ 

trisaranagamandchidrasvabham adbitisthantu svaba. 

of taking the Triple Refuge. May they be authorized svaba. 


The staff is handed over with the shoulder-piece. The neophyte 
is then dressed in the robes. ogrenes 

Now: the boys'are given golden marks on their foreheads with 
the mantra: Om suvarnatilaka-vibbiisanam praticcha svabé 
(om accept the decoration of the golden spot sudhba).*' A ‘sign of 
the Buddha’, that is a good luck sign (svasti) and a nandydavarta,** 
are drawn on the boy’s head, and the rite of pouring the Dha-mea- 
sure is performed. Although T1, T2 and T3 omit to mention it, it 
seems that the neophyte now has to complete, as a monk, the 
guru mandala puja which he began when he first entered the 
foyer to the Tantric shrine upstairs. 

The neophyte receives his first alms from the elders of the 
monastery and his family priest recites the requisite ‘giving verse’ 
(danagatha ) fox them: 


Om patre supdatre odana tasmai debi svabd. 
Om in the vessel, the suitable vessel give him rice suabd. 


Sauvarnaripya-vividhadhatuja-mrnmayam va 
Be it of gold, silver, other metal or even of clay, 


Salyodanaib supariptirna-supindapatram 
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If a begging bow! is filled up with cooked and uncooked rice; : 
And given always with devotion 


Bhaktya dadanti satatam jinasanghikebhyab 
to the followers of the Enlightened One, 


Syat tasya punyam asamam phalam aprameyam. “ e 


The donor will gain unparalleled merit and immeasurable good 
results: > 3 


3.2.VI Concluding rites : 
Various rites to do with the fire sacrifice being performed in frome 
ofthe principal deity of the monastery can now be completed: the 
pupil- -oblation (Sisyabuti), clarified butter offered into the fire on 
behalf of each new monk; the direction spirit-offering (dig bali; 
see p. 89f.) made to the guardians of the directions around the 
edge of the fire-pit; the great offering (mahdbali) of alcohol to 
the fierce deities represented in the line of divinities; and the full 
“oblation (piirnabuti) of money into the fire. Offerings are sent to 
all the deities of the monastery (cakrapija) and a spirit- piering 
is made to the lords of the directions (degubalz). oh 

The boys sit in order of seniority next to the fire while this is done 
and then offer rice to all the deities invoked by the priest as at the 
end of any complex rite (kiga tinegu). There follow the normal 
prestations to the priest; reading of the hundred. syllables of Vaj- 
rasattva (as a request for forgiveness for any mistakes); sprinkling 
of the water from the main waterpot on the boys and blessing 
from the priest; and the final oblation of everything that remains 
into the fire. 

, Next occurs another ‘popular’ rite: ‘taking = seven” ‘steps 
i nbepala chuyegu)”. Using rice flour, seven lotuses are drawn 
| placed on each. "The boys wear the monastic eines belonging té to 
' the monastery, the farmer holds a parasol overhead and holy, 
water is poured in front of them as they ‘take seven steps’. There 
is always an unseemly. scramble of young children to seize the 
coins once the boy has passed over! It is commonly believed that 
this celebrates the seven stepson lotuses that the Buddha took 
immediately after his birth from his mother, MayA4devi’s side.» 

The new monks now enter the shrine of the principal deity « of 
the monastery. Once again four Risli (G’) are offered on theif 
behalf to the main deities of the monastery; the boys bow to the 
deities in the main shrine and offer the Risi7 there themselves: 
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This is the first time they have entered the shrine, they enter it 
every morning for the next three days, and thereafter only when 
their turn comes to be god-guardian (dyopala).* 


3.2. Vl Returning home, breaking the fast 


In Kwa Baha the boys each return home at this stage carried by 
their maternal uncles, while a farmer (Dangol or Suwa) bears one 
of the elders’ parasols overhead. At the entrance to the house the 
poy is welcomed in the traditional ritualmanner-Clasakus ) by the 
senior lady of the house, and f€ceives alms (badam chyegix from 
all the women of the house and from his is he-wears 
on his shoulder a special cloth (racigd or paugda) given by his pat- 
ernal aunt(s). He then enters and may eat pure food. At some 
other monasteries, e.g. Uku Baha, the neophytes receive aims in 
the monastery, go together around a traditional route (désantar 
wanegu) and return to eat together in the monastery. In this case 
the welcoming ceremony is performed by the senior elder’s wife 
at the main gate of the monastery. 

The neophyte eats pure food®’ while the priest recites the 
‘good-luck verses’ (svastivakya ). Later priest, family and relatives 
all have a feast (with meat, alcohol etc. ). At the house of the senior 
boy, the first sitting will be of the elders of the monastery (who 
have been fasting) and for other prescribed guests. The other 
neophytes present Rs 5 as ‘feast expenses’ to each guest, and their 
families are thereby spared the trouble and expense of preparing 
the required special feast (samjabbil)(G). Traditionally this con- 
sisted of twenty-four dishes (ghdasd@), but it has been reduced to 
twelve—-a decision taken within the last fifteen years by the 

_ Monastery Reform Committee to spare expense to Kwa Baha 
- members.*8 

In view of the extreme ‘localism’ of Newar culture one can be 
- sure that this samjabha in fact contains different dishes, differently 
“arranged, in different monasteries, although there will no doubt 
_ be certain pervasive correspondences. The main point though is 
«that the principle underlying the practice will be the same 
: everywhere. Ratna Kaji Vajracharya (1982) has published a book 
_ listing many such arrangements derived from informants of diff- 
, fent castes and from different localities. He gives various corres- 
. pondences of particular foods with the Five Buddhas, the Hindu 
: Trimirti and the Eight Mother-goddesses (op. cit.: 3~4). Included 
also (ibid.: 50) is a diagram of a complete layout due to Asha Kaji 
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Vajracharya said to derive from the Ghanaghora Tantra. os 
In Kwa Baha the following people have to be invited to. the ‘ 
samjabbu and they sit in this order: : 


1 thasamdyo (G), share taken by seniormost elder : 
1 laksmibbii (for the goddess Laksmi) taken by the host. house., 
hold 3 
10 Elders in order of seniority 

1 Rituals Officer (assistant of the Casalaju ) 

1 Family priest of the neophyte” 

1 God-guardian of Kwa Baha principal deity 

1 Thakujuju (G) 

1 Bisya (the Thakujuju’s ‘minister’ ) 

1 Josi (astrologer) who determined the auspicious moment —_. 
2 Suwa (farmer) who traditionally assist in Kwa Baha—one of. 
the shares is ‘for the parasol (chattray : 
1 For the barber (he or she will be fed separately ). : 
1 For the uncle (FZH) for cutting off the top-knot and/or his wife F 
for catching the hair. - 


" Many of the elders frequently have to send their sons or other. 
members of the family as a substitute (pales@) because of their: 
age. Similarly the Thakujuju, Bisya and Jogis often send their. 
womenfolk because, as Hindus, they are nowadays embarassed to 2 
attend strongly Buddhist ceremonies in person. : 
” Before the feast the thasamdyo is worshipped as the Tantric : 
deity of the monastery, in this case Yogambara, and the guests: 
receive alms (paficaddn). At the end of the meal, as at the end of: 
all ritual feasts involving the seniors of the monastery, the farmer: 
collects up the leftovers (cipa; Skt. ucchista), starting with his 
own, and takes them without speaking to the nearest chwdasa(G).- 


3.3 Laying down the robe (civar kwakayegu/kwatelegu ) 


On the fourth day, counting inclusively as Nepalis always do, the, 
neophyte returns to lay life. On the days in between he has visited’: 
the monastery each morning and bowed down to the main deity: 
He is supposed to have visited at least seven houses to beg alms: 
during his time as a monk. He is likely to have visited more since: 
his relatives will insist that he come, so that they may earn merit. 
by giving alms to him. There is no fixed list of who is to be visited, 
except that the maternal uncle is usually the last. In Kwa Baha the: 
return to lay life is conducted entirely in the house by the family: 
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priest, and the monastery and its elders have no role in it. : 

The main rite on this day is a kumari puja, that is, the worship 
of Vajradevi represented by a share of the feast, including meat, 
beans, alcohol, i.e. much of what has been forbidden to the. 
neophyte as a monk. This is exactly the same as the ritual marking 
the end of any fast, such as the fast of Amoghapasa LokeSvara 
(astami vrata) or of Vasundhara (gatt/a). The boy performs the 
guru mandala puja and has the same protective and purificatory 
rites performed to him as we have seen before (above, p. 50); 
these elements are common to all the important life-crisis rites 
and to many others too. The boy then holds his begging bowl and 
staff and the family priest reads out the ‘story’ (bakbam). 

Normally this is in archaic Newari and the boy’s part stresses 
the difficulty of the Sravakayana, and requests the guru to take 
back the robe and begging bowl. The guru then says that the pupil 
(Sisya, pronounced sikh?) has been born in Sakyabhiksu family 
thanks to the merit of his previous lives, that it is good to stay in 
the Disciples’ path (sravakacaryd) but that if he cannot then he 
will show him the Mahayana path, and he should then return his 
robe and begging bowi. The boy then hands over the begging 
bowl and staff, and takes off his robe. 

This is the version given in T3: 


Bho natha guru bhavatanubbavena pravrajydvrata- 

‘Oh Lord guru, by your grace I have undertaken the vow of the 
Going-forth fast, given up the Ten Unproductive Sins in 
samvaram grbitud pamcasila astasila dasakusalani 
accordance with the Five and Eight Precepts, and carried 

out 


papani tyaktva sravakacaryam cakre ‘ham. Tato 
the Disciples’ path. Now I shail take up the path 


(imnabayanacaryam ¢ harayami krpadayam kuru. 
of the Mahayana. Please accede to this request.’ 


Gururuvaca' Sadbu sadhu updsaka sisya. 
L The guru said: [mystic] circle. What is 


Mabayanacaryatvam grhna grbna Mabhamoksadbipati- 
Take up the path of the Mahayana. Take up the practice of the 
great lord of liberation, the guru | 


Sriguru-Vajrasativa-cakresvarasya caryan dbaraya. 
Vajrasattva. lord ofthe [mystic] circle. Whatis 


62 DAVID N. GELLNER 


Mabaydnacaryad katham? vaksyami srnu: : ss 
the practice af the Mahay4na like? Listen and I will tel you. “A 


Mabayanacaryasthita- mitladbarmah 
That mest fundamental of religious practices which is $ coli 
prised by the Mahayana 


Saktya vind naiva yadi® kadda cit 
Can never be fulfilled without a sakti (i.e. wife]. 


Mabayanadhbarmatvam® api vratam ca one 
_Nor can the Mabayana or its Observances (be ope) 4 g 


Diksam vind naiva katham ca moksam. 
Without Tantric Initiation, how much more (is Tantric initia 
tion necessary for) liberation. 3 


Tasmat tvayapi mabottamam ca prajhopayadevadevim a 
Therefore, do thou, knowing the ultimate god and goddess who. 
are skill-in-méans and wisdom [viz. the Tantric deities], : 


jnatua mahayanacaryam dharaya srdavakacaryam tyaja. Be 
take up the practice of the Mahayana and abandon that of the 
Sravakayana.’ | z 
T1 and T2 share a very brief alternative version of this“ but 2 
has also, in the margins, a longer more interesting alternative: * 


The pupil said: s 
Guro ‘ham bharatim ekam prartbayamt® mabadmate “s 
Oh great-minded guru; | beg of you one request. e 
Sudullabbam na janami sada dbaryam na Sakyate 


I did not know it was so difficult to fulfil, I cannot follow, i 
forever. oa 


Te asmat fat ksamanopayam® debi me he krpanidbe i 
Therefore, oh jewel of compassion, give me a means to make up 
for it, 


Yenopdayena me natha saphalyam jayate ‘dbuna. 


A means by which, oh lord, I may now obtain success. 4 
The guru said: = 
Sakyo ’st va. na Sakyo ’si viproktam maya pura” S 
I asked you before whether you were capable or not. “g 


Sudullabham pravrajyakhyam dharanam vratam uttamam 
Going-forth is indeed m St hard to achieve, it is the ultimate 
a) Observance. be Lub as 
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Tatha tat ksamanopadyam vadami srnu vatsa tat: 
I shall explain the means of forgiveness for (giving it up), listen 
dear one: 


Srivantam gunavantam sadgurum aradbya yatnatah 
Having by effort obtained a true guru who is auspicious and 
well-qualified, 


Diksasiksam samagrhya mabaydanamahottamam 

Applying onself to teachings and Tantric Initiation of the great 
‘Mahayana, 

Vratasamdbaram vatsa® saphalyam jayate tada. 

And to: ‘Observances, success will be obtained dear one. 


The pupil said: 
Tatha ‘bam samcarisyami mabadyanam vratam punab. 
I will indeed carry out the Observance of the Mahayana. 


Grhyatam pindapdatradin ksamyatam me ’parddbatam. 
Piease take my begging bowl, please forgive me my offences. 


In all these versions, then, the fault of abandoning the monastic 
path can be made up by entering the Great Way (Mahayana) under 
the instruction of a guru and going on to take Tantric Initiation 
(diksa). 

Once the priest has taken the robe, begging bowl and staff from 
the boy, the latter puts on a new set of clothes provided by his 
maternal uncle, and various good luck rituals are performed 
(sagam, vajraraksa, Sipbab luyegu) and the normal rites to con- 


clude the ceremony.’ fe n to 
womret Of the-howoehott “After the feast, the Sof the 
priest, boy, head of the household and his wife are. collected up, 
worshipped and sent off, as was done after the feast of the elders 
(above, p. 60). Here they are taken by the youngest adult male of 
™ family. Z nae pala Qe 

: 3. 4 Evening rite pe: 

For the majority of Sakyas the removing of the robe and the feast 
. that follows it mark the end of bare chuyegu. But for those more 
.committed to the Vajrayana, there is a further optional Tantric 
tite performed in the evening. In Bu Baha-this rite is performed 
_very elaborately in the digi of the monastery and is compulsory; 
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the neophytes do not have to provide a feast for the elders and 
others (samjabhii) as in Kw4 Baha because the whole association is 
fed once every three years by all new members in a rite called thya- 
bare chuyegu. The Evening Rite (known in Newari as uwd 
thangeuw.) must also be performed after initiation as a Vajracarya 
(aca luyegu); when this is done only after marriage (as is com- 
mon in Bu Baha but rare in Kwa Baha), the young man’s father-in- 
law has to send many prestations and take part in, or provide for, 
the Tantric dance that accompanies the ritual. On the other hand, 
when initiation as a Vajracarya is done immediately after Monas- 
tic Initiation, only one Evening Rite need be performed. 
Elaborately performed, the rite consists of many songs 
(caryagit, caca me) and dances, and long praises of Heruka Cak- 
rasamvara. The neophyte has to light a lamp (mata; thus the rite 
is also called mata puja) on top ofa large lentil-cake (wo) before 
a painting of the main Tantric deity. Subsequently he drags it to 
where the guru feeds him pieces of sacred buffalo meat ( pancd- 
Rus, pancadku) and also passes him a saucer of liquor to drink, 
from which he has already sipped. When it is the blessing 
(prasad) of the goddess this liquor is not known by its normal 
name (ayld) but as nectar (amrt). This controlled infraction of 
the normal purity taboos (consuming another's cipa ) is a part of 
many complex rituals. During the marriage ceremony the bride 
has to consume the cipa of her husband and of her mother-in-law. 
In a Tantric rite often performed during worship Of the lineage 
deity (digudyo puja), male members of a lineage share a single 
-$skull-cup of rice beer: since it is passed from senior to junior each 
member therefore consumes the cipa of all those senior to him- 
“self. Here, in the same way, a special relationship is established 
with one’s guru.© After initiation as a Vajracarya.a special wor- 
ship of a Mother Goddess in a power-place outside the city (pith 
puja) has to be performed, but this is not part of Monastic Initia- 
tion, even when it includes the Evening Rite. This Power-place 
Worship is parallel to the custom ar imae who often 
observe such a practice after an auspicious life-cycle rite at the 
pith traditional to their family, a ritual known as wamijald 
wanegu.”° 
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4. Remarks on the Monastic Initiation Ritual 


It will be obvious from this description that around a monastic 
core many ritual elements have been added. The basic act is 
Sravakyana but the frame and the idiom are’ Mahayana. and Vaj- 

rayana. Certain ritual elements may be called ‘popular’: the ‘grind- 

ing of lentils’ and ‘taking seven steps’ are evocative and well- 
known to lay people, but are not in any strong sense scriptural: 

they are enjoined only in ritual handbooks and do not figure in 
scriptures or in ancient scripture-like digests such as the Kriyd- 
samgraba. By contrast the shaving of the top-knot and donning 
the monastic robe are obviously and clearly Sravakay4na. In the 


Ore oes 
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the ceremony ‘has of course acquired many social functions 
which have been built into it: the role of the uncles (MB and 
FZH ), of the paternal aunt(s), the role of the barber, farmer and 
priest, all indicate that the rite expresses and reinforces certain 
social relationships, and establishes a new one with thé monas- 
tery in question. | 

The distinction between Tantric (i.e. Vajrayana) and non-Tan- 
tric elements is a relative one. Toffin (1984: 562) has remarked 
on this in discussing the relationship between, Brahman and Kar- 
macarya: Newar Brahmans see themselves as representatives of 
(non-Tantric) Vedism in relation to the Karm4c4rya, but as Tan- 
tric adepts, understanding the internal meaning and not just the 
external rite, in relation to Parbatiya Brahmans. Much the same 
applies to different Buddhist monasteries. 

The babi appear as least Tantric in their performance of Morias- 
tic Initiation since their priest does not perform a fire sacrifice. 
Uku Bahia, which has only Sakya and no Vajracarya members, rep- 
resents a kind of Mahay4nist tendency among the baba: the top- 
knot is cut by the head of the monastery and he also presides over 
the return to lay life, which is done in the monastery, {in recent 
years Uku Baha has introduced a reform on its own, after failing to 
persuade other monasteries to do likewise, that meat should be 
banned until the fourth day: the members of Uku Baha argue that 
it is un-Buddhist to have a meat-feast to celebrate Monastic Initia- 
tion. Kwa Baha, which has both Sakyas and Vajracaryas, sai 
the former are ina large majority, appears mo tri Uku 
Baha: the cutting of the top-knot is pérformiéd by the boy’s pater- 


‘Taking seven steps' (nbepald chuyegu ) in Kwa Baha. Water is poured from the! 
waterpot (Ralasa) by the boy’s family priest. 
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Consecration with the ‘water of the four oceans’ (pisagam luyegu ) in Kwa Baha. The 
water is poured by the five most senior elders. including the Casalaju who pours from 
his conch sheil, which is visible upper right. 


ne neophytes sit in line in the foyer to the main Tantric shrine of Kwa Baha. (This photo- 
aph was taken by a friend of the author since he is not allowed into this room. ) Their 
“ads are marked with a svasti (good-luck sign ) in chalk. 
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nal aunt’s husband (FZH); the disrobing on the fourth day takes. 
place at home and is entirely the business of the family priest or: 
guru. Compared to this Bu Baha, which is almost entirely Vaj-: 
racarya, is more Tantric. Its members do not have to provide a 
monastic feast for the elders (samjabhit), instead they tack on a: 
number of overtly Tantric rituals.”! | 
This is illustrated in table I. A word of warning is necessary. 
however in the interpretation of the table. On this scale the babi ; 
appear least Tantric and those baba which are dominated by Vaj-- 
racaryas as most Tantric. Nonetheless the rituals of the babi are | 
almost equally pervaded by Tantric symbols: it is a matter of: 
degree, and a slight One at that. Moreover, in the rituals which 
babi-members perform as householders, there is ‘no difference at 
all between them and other Sakyas.”* On this scale the monas- : 


Cikam.Bahi UkuBaha HaBaha KwaBaha BuBaha : 


Fire-sacrifice 
performed 


Top-knot 
cut by FZH 


Return to lay life 
in hands of family 
priest (purobit) 
Elders do not have 
to be fed 


Evening Rite 
obligatory 


= lack quality in question, VV = possesses it 


TABLE 1: Five criteria for judging the degree ot fatriish of different Lalitpur 
monasteries in their method of performing Monastic Initiation. : 


(a). The members of Ha Baha are, with one exception, all Vajracaryas. However’: 
they were made into Vajracaryas only when their monastery was moved to its | 
present site to allow the royal palace to be extended and so none of them haves 
parishioners (see Locke’s forthcoming work ‘Buddhist Monasteries of Nepal ® 
Valley’). On the evidence of this table they are in fact, as far as their monastic rites: : 
are concerned, more akin to the Sakyas of Uku Bah than to the Vajracaryas of Bu 
Baha or even to the Vajracaryas and Sakyas of Kwa Baha. The rites in Ha Bahay 
(which include the return to lay life) are all performed by the monastery’s Rituals g 
Officer. The neophyte’s family priest is responsible only: for rites held in the: 4 
household: welcoming home after Monastic Initiation, the Evening Rite after lay: a 


ing down the robe, and other minor rituals. a Ee 
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teries of Kathmandu appear relatively un-Tantric, fitting the same 
column as Uku Baha. At the same time however Kathmandu Vaj- 
racaryas have a reputation as being more knowledgeable about 
Tantric rituals than Lalitpur Vajracaryas. This might appear as a 
paradox, but it is not. Kathmandu monasteries may well be more 
conservative in their performance of Monastic Initiation, since 
judging by T4 and 'T5 they stick closely to the scheme of the 
Kriyad-samgrahda;, it is quite possible to combine conservatism as 
to exoteric rites with pre-eminence in esoteric ones.’ 

Many of the elements of Monastic Initiation, as well as the basic 
frame, are common to other rituals, even to those of other castes. 
Many of the symbols are indeed common to Buddhist and-Hindn. 
ritual systems” One Can only speculate on the extent to which 

“Buddhism has been influential in forming the ritual framework in 
which all Newars live. In this connection the alms-giving rite of 
badamchuyegu (above, p. 59) is suggestive: it occurs not only in 
bare chuyegu but during the adult initiation (kayta piija) of all 
castes, and in the thi (mock marriage) rite taken by girls; I have 
also seen it done to all the men of a Tuladhar family by their 
womenfolk at the end of the ‘consecration of.an elder’ (thakdli 
luyegu). It is tempting to derive badam chuyegu from baredan 
chuyegu which would make it mean ‘the beginning of monastic 
alms [-receiving]’. This would then suggest that at least this part of 
the ritual of the lay castes has been modelled on a Buddhist 
monastic practice. Independently of the question of Buddhist 
influence, the caste-initiation rituals of al7 Newar boys focus on 
symbols of asceticism and renunciation whereas girls’ initiation 
rites, as Allen (1982) has shown, emphasize the control of sexual- 
ity through marriage to a god. | 

One Sakya explained to me that Monastic Initiation is done to 
boys at a young age so that they will not conceive the desire to con- 
tinue as a monk, but return to lay life as their parents desire. In the 
course of a lecture given on 1 July 1983 Bhadri Ratna Vajracharya 
_said that the point was to ensure that Sakya and Vajracarya boys do 
“not convert to other religions. There is some truth in both these 
views. The first reflects that fact that Monastic Initiation has 
become a life-crisis ritual which integrates Sakyas and Vajracaryas 
-into their caste and marks the onset of adulthood. The second 
“reflects the important fact that by shaving off their sons’ top-knots 
' Sakyas and Vajracaryas ensure that they are placed outside the 
“Hindu varna scheme. These days this cannot prevent them from 

" being lay devotees of Hindu saints or from converting to Islam or 
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Christianity. However, remarkably few do any such thing, and his. 
torically it has been an effective means of preserving Buddhist. 
identity in a Hindu environment. : 
Monastic Initiation in Kathmandu, as presented in T5 and > 
elsewhere, contrasted with Monastic Initiation in Lalitpur’ 7 


Part 6 below presents the translation of a published ritual and. 
book from Kathmandu. The text follows very closely the. 
Kriyasamgraba (henceforth KS), an early twelfth-century text by. 
Kuladatta, which knowledgeable Newar Buddhists often assert to’ 
be one of the main sources of their tradition.” The section of KS 
dealing with Monastic Initiation is incorporated almost entirely: 
(the exceptions are trivial) into the modern text. : 

It will be seen from the translation that KS provided the more! 
monastic and less ritualistic parts of the ceremony. However KS: 


iam RESPIR ‘for fear of making the text tao 
long other instructions ha énot been-included’(KS2: 256). Very. 


likely then; many othér €léménts which make up the modern. 


ceremony already existed in the twelfth century. Unfortunately.’ 
their exclusion from KS makes it impossible to be sure which of 
the non-monastic parts are old and which are not. 

It seems safe to conclude however that the ritual structure (as: 
opposed to particular elements) described in T5 is more recent: 
than that of KS, since T5 uses KS while breaking up its text, not; 
always in the most coherent manner. Thus the worship of the: 
three mandalas of the Buddha, Dharma and Samgha (below, | 
p. 824) is inserted in mid-sentence (-piirvakam .. . tri§-» 
aranam). T4 is more logical, placing the name-giving, Triple’ 
Refuge and Ten Precepts immediately after one another, and only | 
then enjoining the worship of the three mandalas. T5 displays: 
another striking inconsistency: the neophytes put on theif, : 
monks’ robes before the name-giving (p. 82), but then, some: 
pages later (p. 88), after the worship of the three mandalas, the: 
Ten Precepts and authorizations, they put them on again, in, 
accordance with the text taken from KS! It is clear from Locke's. 
description (1975: 9) that it is in fact the earlier instruction ; 
which is operative: the latter is simply part of a liturgy borrowed 


oe 


wholesale. Whether read out in Sanskrit or Newari (in practice | 5 
usually Newari, as we have seen in describing the ritual in Kwa 
Baha, Lalitpur ) it is simply part of the sacred utterance—locally 
called mantra in its broadest sense—which priests recite, ane E 
not part of the ritual instructions. | 
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The monastic parts of the rite, although their immediate source 
is KS, go back much further. As Lienhard (1985: 271) has pointed 
out, certain of them are very similar to the Sarvastivadin ceremo- 
nial utterances used in ordaining a monk given in Banerjee 
(1949). It is to be hoped that Lfenhard’s forthcoming work on 
Newar Buddhist initiation rites‘will establish and throw light 
upon these historical connections. 

Ido not know how far the Kathmandu monasteries all perform 
Monastic Initiation in line with T4 and T5, that is, sticking closely 
to KS. It is possible that some Kathmandu monasteries have 
adapted their rules away from this model as the ‘Lalitpur monas- 
teries have done. This would explain why P. V. Vajracharya wishés 
to establish ‘uniformity of rituals’ by publishing T5. Unfortunately 
he does not make clear how and in what ways he believes the cur- 
rent practice to be heterogeneous or unorthodox. In spite of this 
uncertainty | would advance the hypothesis that Kathmandu 
monasteries preserve a more monastic tradition, one also found 
in the babi of Lalitpur. I have described elsewhere (Gelliner, 
1987) reasons for believing that the babi deliberately preserved 
more archaic practices. This would explain the similarity of 
Cikam Bahi, Lalitpur, to what I take to be the Kathmandu pattern. 

Table Il shows how'the ritual asjperformed in Cikam Bahi con- 
tains worship of the mandalas of Buddha, Dharma and Samgha, as 
that of Kwa Baha does not. Were it possible to consult the ritual 
handbook of the babi-priest, it would be possible to establish 
whether the ritual is supposed also to contain a recitation of the 
Ten Precepts and a long authorization of monastic requisites, as in 
the Kathmandu ritual. What is clear is that the ritual as practised 
in Kwa Baha, Lalitpur—and one can assert with some confidence 
that most other baba of Lalitpur are the same—has greatly com- 
pressed the monastic part of the ritual, replacing the classical pre- 
cepts for instance, with (often rather crude) sloka verses. Instead 
of a recitation of the Ten Precepts after becoming a monk, there 
is an elaborate explanation of the Five Precepts of a layman and 
the Ten Unproductive Sins (see above pp. 52—4 & 97-8) before 
ordination. Furthermore, while in the Kathmandu ritual the 
neophyte while still a householder is supposed, according to the 

rubric of the text, to undertake the Five Precepts (as he takes the 
Ten when a monk), in the Lalitpur ritual the only undertakings 
put in the neophyte’s mouth are to take refuge in the Buddha and 
to follow the Observance of Going-forth lifelong: the Five Pre- 
cepts are explained by the guru, but the disciple does not repeat 
them. In short, the Lalitpur baba Monastic Initiation has placed 
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Table If: Summary of main monastic rites, comparing a Lalitpur baba and babi : 


Jana Baha (Kathmandu ) and two handbooks from Kathmandu. 


Jana Baha 
Kwa Baha, Cikam Bahi, Kathmandu ee 
Lalitpur - Lalitpur* (Locke, 1975) EO “T4: Ms 
Top-knot Top-knot Top-knot Top-knot Top- -knot.” 
cut cut cut cut cut SS _ 
Lustration © Worship of _Lustration Lustration — Lustration : 
mandalas of 3 ade 
Jewels & Amogha- nF 
psa Lokesvara® 
NewName  Lustration Robe Robe Robe : 
presented presented presented |; . 
and puton and put on andputon ~: 
Robe, bowl & Robe presented~ New name New name Newname — 
staff with and put on with saffron with golden 
(very brief) tilaka tilaka 
authorization Sy ete tis, 
Golden” Golden Worship of Worship of Taking 
tilaka tilaka mandalasof —§ mandalasof refuge in’ ae 
ZJewelsand = 3 Jewels 3jewels 
Amoghapdsa seers 
ies 3 Lokesvara oe 
Concluding Mantraaan TenPrecepts ‘Taking Ten Precepts’ 
rites (incl. (giving mantra) refuge in ee 
ddan to new 3 Jewels 
monks ) A 
Concluding Beggingbowl Ten Precepts Worship o of = : 
rites and staff mandalas of : : 
- presented with 4 Jew els . : 
authorization 2 
Concluding Authoriza- Authoriza- 
rites tion of robe, tion of robe, ® : 
staff etc. staff, etc. 
Concluding Golden... 
rites tilaka and. 
new name? : 


a) This is based on observation of the rite only. 


b) Note that the addition of Amoghapasa Lokesvara's mandala is not peculiar t to. 


Jana Baha as Locke thought (1975: 10). 


wane 
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relatively greater emphasis on lay aspects, and less emphasis on 
strictly monastic undertakings. oe 

All this is consonant with the greater stress on the house 
der—in Buddhological terms, onthe Mahayana and Vajrayana— 
characteristic of THE Baba as. opposed to the babi (see Geliner, 
1987). It also fits with another fact which suggests that monastic 
traditions were better. preserved in Kathmandu baba than in 
Lalitpur babd, viz. that Sakyas in Kathmandu most commonly 
used to call themselves ‘Sakyabhiksu’ (Buddhist monk) whereas 
the Sakyas of Lalitpur preferred ‘Sakyavaméa’ (of the Buddha's 
lineage). This relative conservatism of Kathmandu Buddhists 
with regard to Monastic Initiation goes back, probably, several 
hundred years. An’ explanation for it, if it were possible to find 
one, would have to be sought in the Malla period. It has nothing 
to do with the relative lack of conservatism associated with 
Kathmandu in the modern period (post 1951). 

These differences between Kathmandu and Lalitpur are 
interesting because they show the different emphases that can be 
given to different parts of the Buddhist heritage (and I have no 
doubt that conclusions on this score will have to be modified and 
qualified in the light of future research). All the same it would be 
wrong to give these differences so much significance as to ignore 
the more basic, underlying common ground. In the Monastic 
Initiation of Kathmandu as actually practised the most prominent 
ritual act the neophyte performs is to worship the mandalas of 
Buddha, Dharma and Samgha; by contrast the Ten Precepts are 
only recited for him. Worship of the Three Jewels is not confined 
to monks, but defines one as a Buddhist, monk or lay. Worship of 
the Three Jewels in their mandalas defines one as a (clean-caste) 
lay adherent of Newar Buddhism: it marks the neophyte’s incor- 
poration into Newar Buddhism lifelong, and not just for the four 
days that he remains a monk. In Kathmandu, then, as much as in 
Lalitpur (minor emphases apart), the devotional and social sides 
of Monastic Initiation are most important for the neophyte him- 
self. And these facts have had their influence on the rite itself. 


— 


¢) This is what locals and onlookers say is happening. If it were possible to con- 
sult the babi-priest’s handbooks it might be revealed that i in fact the neophyte 
is being given a new name. 

d) The reduplication of name-giving occurs because T4 (like T5, as noted 
above ) attempts to include KS into what is in fact a later ritual structure. 
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Sakyas and Vajracaryas regard monachism somewhat equivoc- 
ally: it is honoured, but in the breach. It is a stage on the way to a 
higher-status, that of the married Tantric initiate, who incorpo- 
rates monk-hood while surpassing it. He may therefore act as a 
monk in some contexts, and emphasize lay and devotional 
aspects of Buddhism in others. Hence the stress, when the monk’s 
robes are laid down, on taking Tantric Initiation later in life. The 
importance of Tantric Buddhism reflects and reinforces the high 
value that all Newars, whether Buddhist or not, place on mar- 
riage. Now however that there are many ordained Newar monks, 
both Theravada and Tibetan Mahayana, there are many Newar 
Buddhists who question, implicitly or explicitly, the validity of 
the traditional Newar Buddhist ideology which relegates celibate 
monks to the lowest level. It is not for the western scholar to pass 
judgement on these three types of Buddhism; it should be noted 
however that in the debate between them, at times outspoken, at 
times only implied, since the 1930s, the traditional Tantric 
Buddhism of the Newars has been severely handicapped by the 
very features which were probably an asset to it at an earlier 
period of its history: viz., its reliance on the reverence due to trad- 
ition; its cult of secrecy; its ability to appear similar and parallel to 
Hinduism; its willingness to make its monastic organizations con- 
form to caste regulations; its constitution as a local tradition with- 
out allegiance to Buddhist organizations outside the country. 


Translation of ‘The Rite of Tonsure’ (= T5) 


In the translation which follows all the notes are mine. J have corrected 
svaha@ to svaba and praticcha to praticcha throughout. Propitiatory 
offerings to lower powers (bali) I have rendered in English as ‘spirit- 
Offerings’, but the verb ‘to offer’ is used for all types of deity. Offerings 
into the fire (@buti) { have translated as ‘oblation’. In the main body of 
the text there are four types of passage: 

(i) Ritual instructions in Newari. These I have translated into English, 
where necessary citing the Newari in parenthesis. In a ritual these parts 
are not recited but simply followed. 

(ii) Sanskrit mantras, or verses treated as mantras. These I have left 
in Sanskrit and provided a translation, given in brackets. These are 
recited as part of the ritual. As such the author of T5 does not provide a 
Newari translation. By their own inherent power these utterances bring 
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about a ritual act (whether ear-piercing, consecrating or simply wor- 
shipping) and for this they do not need to be understood by the 
neophyte. 

(iii) Sanskrit passages—always given here in Sanskrit—and 

(iv) the Newari translation or gloss on those passages which always 
follows immediately —here given in English. Both (iii) and (iv) are part 
of the ‘explanation’ of the rite. These passages consist mostly of 
exchanges between the guru and the pupil (sisya), and where this is so 
1 have put my translation of the Newari translation of the Sanskrit into 
quotation marks.” Where the Newari diverges significantly from the 
Sanskrit I have added my own translation of the Sanskrit in brackets. In 
practice such passages, both guru and pupil’s parts, are simply recited by 
the priest (in the manner explained above, p. 52) in old Newari, not in 
Sanskrit or modern Newari as given here. (iii) and (iv) represent the 
Sravakayana essence as well as what are probably the oldest parts of the 
rites; (i) and (ii) the local, and Vajrayanist, ritual framework into which 
the former has been set. 

Large portions of (iii) are lifted from KS and these are marked with an 
asterisk (*). Those——much briefer—passages also corresponding to 
Banerjee’s Bhiksukarmavakya are marked with ‘S’.As’the Kriya- 
samgraba has not been edited I have consulted two readily available : 
versions of the manuscript. KS] = Shastri (1917: 123—6, where the SEC. 
tion on pravrajydgrabana is reproduced); KS2 = = Rani (1977). Where 
both agree I have cited this as ‘KS’. = 


THE RITE OF TONSURE (Ciiddkarma Vidbana), ; ve et 
compiled by Padmashri Vajra Vajracharya, v 
published by Pushpa Shakya. 

Dedicated tothe late Pandit and elder of Gam Baha 

Nilavajra Vajracharya 

by his son, Padmashri.”5 


Introduction. 


Of all our caste rituals’© tonsure is among the foremost social 
duties. The reason we have an ancient tradition of tonsure is for 
the protection, not merely of our caste identity, but of our tradi- 
tional religion (kula dharma) too. Furthermore, tonsure has 
very considerable importance because in it one undertakes the 
Five and the Ten Precepts, by keeping which one gives meaning 
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to his life as a human, and thereby begins on the path whit . 
ultimately lead to the attainment of Buddhahood. For those: able! 
to-do so, to pass one’s whole life as a monk is extremely worthys 
It is one of the unique characteristics of our caste that, ey ven 
though we are unable to pass our whole life as a monk, we e pres 
serve the custom of spending four days as one. Ss 
Many hand-written books of the tonsure rite are availabie a 
have translated. into Newari the Sanskrit version of my father: 
Pandit Nilavajra, and Pandit Amogha Vajra Vajracharya, in: the 
hope that our rituals may become uniform. I dedicate it to: my: 
deceased father’s memory. gg is 
Shri Dibya Vajra gave me much encouragement to fulfil this 
desire and much help to carry it out. f am eternally grateful to 
him. I hope that I can count on such help in the future. —-. : 
My heartfelt thanks are also due to my parishioner 
(yajamdadna), Mr Pushpa Shakya, who so generously took upon: 
himself the costs of publication. May he always be generous in: 
such meritorious works. I give my blessing that Mr Shakya shout 
enjoy the utmost good fortune as a result of this generosity. © 
If our priests (guru) of both parts of Kathmandu take a copy. 
each of this book and follow it in holding the Monastic Initiation, 
rite, uniformity of rituals will certainly result, which is.: the’ 
express aim of this publication. I have written it in a simple style. 
of current Newari which everyone can understand. Since this i is: 
my first such effort I ask the reader’s forgiveness for any mistakes: 
and I hope that they can be corrected at the time of reprinting.” oS 
[ am grateful too for the help of Mr Bhai Ratna Vajracharya, the 
foreman of the Fine Art Printing Press, for his help in bringing out 
.the book. = 


2039 Magh Sri Paficami Editor, Padmashri Vajra Vajracharya, . 
(N.S. 1103 Sillathwa) elder, Hemavarna Mahavihara : 
[= 19/1/1983] (Gam Baha), Kathmandu. 


Preface by the Publisher a 
Monastic Initiation (bare chuyegu) is the third of our caste rituals 
following inevitably after birth rites (macabi bemkegu) and. ifs st 
rice-feeding (Jamko). Only after Monastic Initiation is one a fall 
member our caste (jati). At the same time one becomes a true 
Buddhist (buddbamargi) according to the rules of our Buddhist. 
religion. And by the same token our family religion (ula 
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udbarma) is also maintained. Maintaining our family religion is 
indeed our public duty as men. Seen in this light, the unique 
<jmportance of Monastic Initiation is clear. Furthermore, all the 
“different caste rituals that we traditionally perform have each 
“their own meaning and importance. It is only because we haven't 
- studied them that we have become ignorant of it. 

:, [am overjoyed to be able to help in publishing this Tonsure 
-Rite manual, printing it as a pamphlet in accordance with the mod- 
ern age, and thus to fulfil the desire of guru Shri Padmashri Vajra 
 Vajracharya. I believe that it will be of use to all priests (guru) and 
all those who undergo the bare chuyegu rite. If so, it will be 
worthwhile. _— 

Publisher, Pushpa Shakya, Navaghat, Kathmandu. 


Materials needed for bare chuyegu: 


Gold circle [placed under Pairs of areca nut and betel 
kalasa| 2 leaf 20 

‘Silver circle 2 Black & yellow powder 

Gold powder sufficient | and cheap | 
Worship materials sufficient red powder sufficient 
Gold razor 1 Rice for establishing deities 
‘Silver razor 1 pha (Nep. pathi) 4 
Gold needle y 1 Wicks, thread offerings, 

Silver needle . 1 incense of two 

Hanging container types sufficient 
-Copper plate y Clarified butter, 

Packets of the five jewels 1 honey sufficient 
Ritual plate 3 Small clay waterpots 4 
tripod (mas) 1 Pestle and mortar 1 
‘Cheap thread 1 Necklace 1 
Five-coloured thread 1 Belt 1 
Red cloth sufficient Parasol 1 
‘Welcoming cloth sufficient Shoulder-piece (ricigd) | 1 


‘Wrap’ for ritual waterpot_ 1 Thread and bases [for kalasa 
Monastic staff 1 ete] 

‘Begging bow! (gulupa) 1 Ritual waterpot (kalasa) 1 
‘Monastic robe 1 Paper sign of bell (gagpam) 1 
-Fire-sacrifice ladle 1 Ndaga-parasol [sits in kalasa) 1 
‘Loin cloth’-string sufficient Bowls for grain offerings 32 
“Full oblation’ packet 1 Cooking pot for spirit- 

“Water of the four oceans offering-rice 1 
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Spirit mask 1s“ Pair of monastic shoes 
| Buffalo-] intestines 1 Cloves 

Buffalo meat chunk 1 Betel leaves 

‘Little bulls’ [= small 1 Waterpot (kumdbar) 


spirit-offerings]. sufficient String loincloth 


Two kinds of ritual Unbaked bricks [for the fite | 
flags sufficient sacrifice] | 
Straw plate [for prestation to Various flowers 
barber] 1 


Offering the areca nuts (gwedam tayegu)”” 


Four days before bare chuyegu a five-requisite DanCopacaray : 
worship should be performed to the main deity of the monastery,.* 
and the boys. sit before on holding their ee (daksind) of 


rN Pl NO RE tata i 


following neti pea 


. yw —- Sarvabuddbam namasyami dharmah ca jinabhasitam 

\s Sangha ca Silasampannam ratnatrayam namas tu te’® 
Pravrajyagrahanarthaya yusmdadkam pujanaya ca 
Nimantrayami”? yusmabbyam pigatambulakadibbib 
Grhana bbagavann etan sraddhaya dhaukitan® prabbo 
Pravrajyam vidhivat kriva debi me krpaya vibho 


pie el witke eet s Bee 

EN QM ise te wee ae 
Vs tee see fg ees 
SLES ey ee ee 


> ™ top 
acgeie! 
LS at FY eee tae 
Plas, C4 
on Sere aS 


'. ‘Oh guru Preceptor! I do full-length obeisance to all the Buddhas. ! as 5 

full-length obeisance to the Doctrine (dharma) taught by the Bud: * 
dhas. I do full-length obeisance to those [i.e the elders] of the monas- 
tic association (samghapim ) who are fully accomplished in morality’ 8 
(Sila). In order to undertake the Going-forth we offer to you, along : 
with areca nuts and betel leaves, the fivefold worship Cantina 8 
incense, light, powder and comestibles). Please accept this invitation. | 
and make us gone forth. —- 2 


They offer the areca nuts, betel leaves and a kisli [|G] to the: 3 
deity. They also offer them, as required, to the main priest, his; Q 
assistant, the five elders etc.. - 

This is the rite of placing areca nuts. The following day after the: S 
shaving [of the boy’s father, if he is to be ‘the sponsor, Jaymal, : 
have the chwelabbu |G] and invite the neophyte’s paternal aunts. ar 


Rites of the previous day (dusa) 


One day before bare chuyegu a kalasa piijd is performed in the: 
monastery. Establish a holy waterpot, yoghurt pots. lamp and one! 


oF 
ay ASM sg 


sy oe, * 
indakgeas 
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spirit-offering. Do the explanation of the ritual (imitta),: 
pravajyavrata-grabandrthe kesadbivasana-karmani kalasar- 
canaptjanimittyarthe [in order to undertake the Observance of 
Going-forth Jjithe rite of establishing the hair, for the sake of the 
worship involving offerings to the waterpot].”’ 

First wash the feet (of the elders), do guru mandala, (purifica- 
tion with) the five products of a cow, put on powder spot. Sum- 
mon the Tantric deity, worship of the yoghurt pots and lamp. 
Worship of the main deity, spirit offering. Then lead in the 
neophytes in the correct order and sit them down. Have them do 
the guru mandala, worship light, dismissal. Establish the pupils 
( Sisyadbivasana), purification (with rapeseed and mustard 
seed ), protection by key and by vajra, sprinkle the five products 
of a cow, and then have the pupils supplicate (bint7) thus: 


\ Adhyesayamy ahbam natham tuam me Sasta mabavibho 
Wy Asmakam anukampaya bhiksubhadvam,.dadatu nab - 
Ny Anekagunasamyuktiam trailokye durlabham padam 7 
rf Asmad.-arthena hi natha sarvesam dubkhabbaginam os 
Hitasukbanimittaya buddhatvapadam praptaye 


§ ‘Ob Lord Oh guru! take pity on us and make us monksWe respectfully. 
"beg you for instruction so that we may be able to attain that level of. 
Buddhahood which is so difficult to obtain in the three worlds of’ 
heaven, earth and hell, and.which has innumerable good qualities;4ve 
ask it so that the sufferings of all living beings may he done away with, 
in other words, in order to bring about their welfare and happpiness.’ 


Then consecrate them with water from the holy water pot. The 
elder (of the monastery) should attach gold to their, top-knot. 
Pour the wooden pha-measure pot over them. ‘Circle worship’ 
[of all the gods in the area]. Final rice offerings, offer sagam[G]. 
Put on powder spot, priestly fee, blessing, dismissal. Have nisala 
[G] given, worship in the Tantric shrine. Eat samay, snacks, feast, 
send off leavings. Purify mouth. Have the boys fed with pure food. 
From this day meat, alcohol, salt and impure food are forbidden. 
This is the rite of the previous day. 


The rite of Going-forth (pravrajya grahana vidhi) 

Obeisance to the Three Jewels. First establish the deities: caitya, 
Prajhaparamita and Lokesvara [i.e. representing Buddha, Dharma 
and Samgha respectively |, the holy waterpot, yoghurt pots, ser-. 
pent-offering, the moon mandala should be drawn on the sacred 
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plate (thaybbit) and with the waterpot, the gold and silver razors, 
robe, staff, begging bowl and necklace, it should be placed on top 
of the tripod. The monastic sandals, pestle, straw plate, five pro- 
ducts of a cow, begging bowl, the priest’s helmet [showing four 
Buddhas], the pots with water of the four oceans, spirit-offering 
along with the fire sacrifice pit should all be established. = 

Recite the reason (for the rite): caéddkaranaptrvaka:- 
Miaseniend -grahanarthe kalasadbivasana, -caturasamudra- 
ravisasi-makuta-devataradhana havyakavyddi-homakarma- 
triratnadevataradhana-puja-nimittyartbam [in order that the 
Observance of Going-forth preceded-by tonsure should be 
achieved, to summon and worship the Three Jewels, in a properly 
executed fire sacrifice with the drawing in of the deities of the 
(priest’s ) helmet, the Sun and the Moon and water of the four 
oceans should be established in the waterpot]. 

First do the foot worship (of elders). Start guru mandala, give 
the five products of a cow, put on a powder spot [i.e. to the spon- 
sor, jaymd,usually the elder of the monastery]. Worship accord- 
ing to the rule the main deity [of the monastery] and the ritual 
waterpot (kalasa). Establish Agni [the firegod], worship gods, 
offerings into firepit, do statement of intention (samkalpa) of the 
red-cloth (kasapga). Then bring the boys in. Sit them down in 
order. Guru:mandala; lamp worehipS dismiss — Lig # 
VYorty "Genk a Kolsorg ocak i", Vitha Lar brian 

Tippani. 

HL *Idanim pravrajyagrabanam ucyate Tad wuktam vinaye. 

Acéryopadhydyaib pravrajayitavyam upasampadi-tavyam® 
‘bbiksavo na jananti katham pravrajayi-tavyam iti. Bhagavan aba. 
‘Yasya kasya cit pravrajpayai™* upasamkramati sa tendsau antar- 
Gyikan dharman darstva® adau trisaranagamandni pancasiksapa- 

, dan upasakasamvaran ca datauya itya-vandanam karayitva 
acaryasya ‘purato: mandalam:: harayiba -ulkutakasano: ‘njalim 
pi agrhya evam vaktavyam. of tx (i co Ls TOU ook heh 

- : 


Now it may be that on the day of Going-forth one may be ignor- 
ant of the rite for monks going forth (so it is explained). The pre- 
ceptor (dcarya) and his assistant (upaddbydya) must carry out 
the going forth (pravrajya) and the initiation (upasampada). 
When laymen come to be aflowed to go forth they must be 
initiated only if they have dot committed the obstacles (an- 
tarayika dharma), that is, the five great sins. Hence, when going 
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forth one must go for refuge to the Three Jewels and take the Five 
Precepts. The pupils must worship the caitya; perform worship 
of the mandala in the. presence of the preceptor and then sitting 


on their haunches with their hands in, supplication, they must. 
make this request: . 


Pupil: of snd ee 
426 © * Ahamitthamnama yavajjivam Bidabage Saranam 
_gacchami dvipadandm agram. ae 
_Dbarmasya Saranam gacchami virdiganam agram. 
Samghasya Saranam ‘gacchami ganandam agram. ots 
[I, of such-and-such name, go for refuge to the Buddha, who is 
foremost among bipeds, for the whole of my life . . etc. | 


‘Oh guru Oh Lord! I/we go for refuge to the most excellent Buddha as 
long as I/we live among beings. I/we go for refuge to the. Teaching, 
foremost because it is free of all passion. I/we go for refuge to the 


Monastic Association, foremost of associations. Three times I/we go 
for refuge.’ 


Then the guru gives the Five Precepts by saying: “aa 


Méranam caurikam capi parapatnim mrsavacabh” 
Tyaktavyam sarpavat sarvam pamcamam yadyam eva ca 
(Killing, stealing, others’ wives and telling ti Hies are all to be aban- 
doned like a snake; and fifthly, alcohol too. | 


‘Those who keep the Five Precepts must never kill, steal, commit adul- 
tery (vyabbicara), tell lies or drink alcohol.’ 


: ae Upil: re thck ata eget 
A SF * Aham: itthamnama ypavajjivam pramatipatas | 2 ktded - 
{ prativiramami 
Abam itthamnama yavajijivam adattadanat 
prativiramami 
Abam itthamndma yavajjivam kamamithyacarat 
prativiramami_ 


Abam itthamnama yavafjivam mrsavadat prativiramami 
Abam itthamndma yavajjivam suramaireya- madya- 
: pramadasthanat prativiramami® tae “T itp 


‘1. Oh guru Oh Lord! I/we give up harming creatures for he rest of 
our life. 


2. Similarly we give up stealing and taking what is not given for the 
rest of our life. 

3. We give up also adultery with another’s wife. 

4. We give up telling untruths and lies for the rest of our life. 
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5. We give up as long as we live such substances as beer, spirits and 


so on which are likely to intoxicate.’87 
290 (alesegi be 
Y . Preceptor: 
5 is Evam trisaranagamanam paficgstksapadant Ca bath ere: 


idbarayituvaacaryam prarthayet®® 


When they have gone for refuge and taken the Five Preceptsin in 
this way, the pupils should address the preceptor thus: a 


z 50 ie: % Samanvahara aham itthamnamacarya yace ne 

famacaryenaham® pravrdajayisye® Gri+r Aer _ 

nae /¥ ptor, To : t 

ne Bear witness, Preceptor, f such-and-such name, er 
ae 3 (you ). I shall be made to go forth bis you as binges } 


‘Oh fh saeete Laie Please do you also have compassion f : 
| _ do be coda Badne fia 
rag au4 1A 


recite) the ¥ 00: D Syllables (of Vajrasattva| and ao the di: 

issal of the | guru] mandala. Have the boys put flowers from it 
behind the ear Do the rites of purification with rapeseed and 
mustard seed, spousal with. pha and ok sHOwIne light, pour- 


Read the goodluck verse three times over the straney fi 
then the elder of the monastery hands it over (to the aan The 
elderis awife leads the.neophytes.down with a key. Do worship of 
the barber’ 'S ‘hand and hand over the razor. Have the boys grind 
lentils and ‘rubthem with oil and wheatflour paste. Their ‘paternal 
aunt ‘should:collect_ the Jair as it falls into the plate (thaybhit). 


SOS seers 


ba nett 
sesame seeds and: some water from the holy waterpot and the 
conch shell (of the priest). Now sit them down in their own 
care ppone® with the five products of a cow. Ss 
* Aayapi tvam grbinam”* samanam eva, Kim prayoja- r 
Pa: nam pravrajyayam niscaya iti. Yadi braviti niscaya y 
iti. <a : 
oe WiSCom rr EY until now you are the equivalent of householders. For what 
7 purpose are you determined to go. forth? If you say ‘I am deter- 


AE mined’... P3 — Ceaigth®perkee 7, 261 


Be ick ee | arene Janes 
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‘Up until now you are the equivalent of a When the guru 
asked why you were about to go forth and/whether or not you had 
decided to become monks, you replied that you definitely wished to 
become monks .and requested the guru to do so.’ 


Now draw a goodluck sign (svastd) in a sandals before the 
deity and lay out the welcoming cloth. They should stand with 
their palms joined in supplication while the elder cuts off\their 
top-knot at the auspicious time. Read the goodluck verse and 
append the following: 


Om sarvadvarana visodbane sarvajnanavarana cchedaya 
chedaya him svaba. 

{Om purifier of all obstacles, cut away all obstacles to wisdom 
bum svaha.| 


The paternal aunt catches the hair in the plate. Now the mantra 
for making a:hole in the ear with the gold and silver needles: 


52 tS Om dbarmasabda vedhikarane svabd. 
[Om the sound of the Dharma, piercing, suaha] 


Then the four elders remove their (right) arm from their 
sleeve, wrap around (their shoulder ) the cloth (kasaga@) and with. 
the guru, who wipes and purifies his mouth first, the five of them 
consecrate with water. The guru pours water from his conch 
shell. The four elders pour from the four clay pots with the water 
of the four oceans. Recite: 


Yan mangalam sakalasattvabrdisthitasya 
Sy Sarvatmakasya varadharmakuladbipasya 
<= . NibSesadosarahitasya mabdadsukbasya 

Tan mangalam bhavatu te paramadbbisekab. 


DS Yan mangalam suranarasuraptjitasya 
y 8 Dbarmasya tena kathitasya anuttarasya 
“Tis Lokatraya-pranibitasya nirdtmakasya 


SS Tan matigalam bhavatu te paramdabbisekab. Naf 
: 5 . re NS 
=) ; N Yan mahgalam pravaradbar¢maratasya nityam ae N 
—a’ ay Sattvopakarajanitasya mabdasukbasya 


“IS\-Lokatrayapranibitasya niratmakasya 
& Tan mangalam bhavatu te paramabbisekab.™ 


3 

& [All the auspiciousness of the overlord of all the families of the 
.=. best Dharma [i.e. the Buddha], who is in the heart of all beings, 
who is identical with everything, entirely free of all blemish, 
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and supremely blissful—may all this auspiciousness accrue to 
you: this is the best consecration. All the auspiciousness of the. 
ultimate doctrine {the Dharma] taught by him, which is revered: 
by gods, anti-gods and men, which is intended for all three 
worlds, and is without essence—may all this auspiciousness 
apply to you: this is the best consecration. All the everlasting 
“auspiciousness of that which delights in this best of teachings 
[ie. the Samgha], which was created for the good of beings, 
which is characterized by supreme bliss, aspires to help the 
three worlds and is selfless——may all this auspiciousness accrue 
to you: this is the best consecration. | 


Now remove the loincloth (aduwdé). Let each sit in his place. 
The elder should sprinkle them with water from the conch shell. 
Baring the shoulder he should hand over the red robe. Have them 


put it on. 
sy me Ah eos & Nyy 
m grbilingam parttyapyamé) \ 


Pupil: 
96 L547 * Abam uthamnamd Sivaip 
pravrajyalingam s sdin madade°* terry Offa 


‘Oh guru, we have abendong’ the householder’ s dress for the choi 
of our lives and take up the monk’s robe. Thus you have requested the: 
guru to hand over the robe.’ << Vs 


set each present one rupee fee (daksind) [to the priest]. 


2 Ak ie “Tatab pravrajydcittam amukhibbavam krtva fe 
f iD, pravrajayet grhasthinamd parityagena 1 nikayanurapena ©) 
‘bbiksunamoccaranapurvakam. arr Poy’ a 


‘Now since you have decided to live as monks you shall be enabled to: 
go forth. And instead of your householder’s name you shall be given 
a name in accordance with this tradition (nikdya). oe 


Applying the gold spot (to the cores RIVE a (new) name: 


He Sri Ananda, Sdliputra, oe Kasyapa, 
Dbharmasri Srimitra (sic), Sdlasdgara, Vinayasri 
Nama, Vitaraga, nama bhiksu bbuvab sva* 

{You shall be a monk called... etc.]- 


Now they should take the triple refuge. Draw the mandalas of 
the Buddha, Dharma and Samgha. Have them offer flowers. First 
offer one by circling it around the Buddhamandala and offering i it 


to the rice cone (gojd): 


Om buddbamandale sarvavighnan nucchadaye bam” . oe 
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Om Gryavatrocanasya vajrapuspam praticcha svabé (middle) 
Om arydksobhyaya vajrapuspam praticcha svabé (front) 
Om ratnasambbavaya vajrapuspam praticcha svaha (left) 
Om amitabbdya vajrapuspam praticcha svaba (top) 

Om amoghasiddbaye vajrapuspam praticcha svaba (right) 
Om locanitarayai vajrapuspam praticcha svaba.( front left) 
Om mamakiya vajrapuspam praticcha svabd (top left) 

Om pandulayai vajrapuspam praticcha svaba (top tight) 
Om tarayai vajrapuspam praticcha svaba (front right) 


Do fivefold worship, recite the following praises (steti ): 


Buddbam trailokyanatham suranaranamitams 
Parasamsdratiram dbiram gambbiryavantam 
Sakalagunanidhim dharmardajabbisikiam 
Trsnamohdandhakdaram kalikalusabaram 
Kamalobhadivarjam tam vande sdkyasimbam 
Pranamitasirasad sarvakalam ene finn 1 Birdy 4 


[With bowed head I worship 4 uae Buddha, Lord of the 


three worlds, revered by gods and men: he is the lion of the 
Sakyas and he is the further shore of existence; he is steady, 
deep, a store of good qualities; he was consecrated as the king 
of Dharma; (he destroys) thirst, delusion and darkness; he 
removes the impurities of this world-age; he is devoid of all 
desire, greed and thé rest.}””. 


Now offer flowers to the Dharmamandala. First encircle the 
andala and offer a flower to the rice cone:' 


Om dbarmamandale sarvavighnan uchadaye bum. 

Om Gryaprajnaparami tayai vajrapuspam praticcha svaba 
(middle) 

Om aryagandavuyuhayai vajrapuspam praticcha svaba (front) 
Om aryadasabbiimisvaraya vajrapuspam praticcha svaha (left) 
Om aryasamadhbirajaya vajrapuspam praticcha svaba (top ) 
om Gryalankavatarayat vafrapuspam praticcha svadba (right) 
Om aryasaddbatmapundarikaya vajrapuspam praticcha svaba 
(front left) 

Om dryatathagataguhyakayat vajrapuspam aneere svaba 
(top left) 

Om aryalalitavistarayai vajrapuspam panccha sudba 

(top right) 

Do fivefold worship. (Recite the) verse: 


Y@ sarvajnataya nayaty apasamam Santalsinab Sravakan 
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Ya margajnataya jagaddbitakriam lokarthasampadika : a 
Sarvaéka@ram idam vadanti munayo visvam yaya samgatah - e 
Tasyat" sravakabodbisattvaganinam buddhasya matre 
namahb, 


[Obeisance to the Mother of the Buddha and of the. groups at 


the Disciples and of Bodhisattvas! The sages who have come 
together with her say she is the whole of this universe; her 
ommniscience leads to quietude the Disciples who seek peace; 
by means of her knowledge of the Path she fulfils the worldly. 
ends of those [viz. bodbisattvas| intent on the good of the 
world.], x 


Next offer flowers to the Samghamandala. First encircle the 


mandala with flower and offer it to the rice cone:'” 


Om samghamandale sarvavighnan ucchaédaye hum 


Om aryadvalokitesvaraya vajrapuspam praticcha svaba (middle) 


Om maitriya vajrapuspam praticcha svaba (front) 
Om gaganaganjaya vajrapuspam praticcha svaba (left) 


.Om samantabhadraya vajrapuspam praticcha svaha (top) 


\ 
~ 


Om vajrapdnaye vajrapuspam praticcha svaha (right) 

Om manjughosaya vajrapuspam praticcha svaba (front left) 
Om sarvanivaranaviskambbine vajrapuspam praticcha svaba 
(top left) 

Om ksttigarbhaya vajrapuspam praticcha svaha (top right) 
Om khagarbhaya vajrapuspam praticcha svadba (front right) 


Do fivefold worship. Recite: 


Buddham namdami satatam varapadmapanim 
Maitryatmakam gaganagahjam samantabhadram 
Yaksadhbipam parabitodyata-manjughosam 
Viskambbhinam ksitigabbam pranamami BuGRI 


(I do obeisance to the Buddha again and again, to the best Pad- 
map ani [i.e. Avalokite$vara], to him who is love incarnate [i.e: 
Maitreya], to Gaganagafija, to Samantabhadra, to the lord of 
Yaksas [i.e. Vajrapani], to Manjughosa intent on the good of 
others, to Viskambhin and to Ksitigarbha. I respectfully vont 2 
them. | : 


Papi: bake : 


qS\ 2. S*Abam itthamnaméa yavajjivam buddbasya Saranam 


‘gacchamt dvipaddanam agram. 
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£4 Abam itthamnama yavajivam dbarmasya Saranam 
$A, gacchami virdaganam agram. 
Aham tithamnamd yavajjivam samghasya saranam 
gacchami gandnam agram.™ tir api 


‘Again with a firm resolve you worship and go for refuge to the 
Buddha, the best of beings, to the Teaching which is the best because 
without passion, and to the best of associations, the Monastic Associ- 
ation.’' 


a 3 Tato dasasiksapadani datavyani. Now give the Ten 
“Precepts. 


7 ACG 
zak Guru: ve 


NY. is* Samanvahara ‘yatha te drya arhanto yavajjivam pane ake 
Lom | (pranatipatam prahaya prinatipatat prativiratah, 105 


‘Oh pupils, the noble enlightetied ones abando gen to beings, 


lived apart from harm to beings, in the s eWay you must also aban- 
don it.’ : _— 
orf ss 


_—rupit . 
Ce keam™ aham itthamnama yavajivam pr nana 2 
(patramanan badieeadecshadanans 


es Evam evaham prathamenangenaryanamarhatam siksam 
Vanusikse anuvidhiye's anukaromi. 


‘Oh guru preceptor, just as you have said, we shall abandon harm to 
beings for our whole life and keep the novice’s precept. In other 
words we shall learn, follow and copy the precepts of the noble 
enlightened ones.’ 


Guru: 
SS”  3S* Yatha te arya arhanto yavajjivam adattadanam 
"4 Jabrabmacaryammrsavadam suramaireyamadya” 
‘pramadasthanam nrtyagitavadyamalagandbavilepanam 
: varnakabbitsanadbaranam'” uccaSayanamabasayanam 
:akalabbojanam jataraparajatapratigrabanat 


prativiratab. 2s B52. 
‘Oh pupils, just as the noble enlightened ones abandoned what was 
not given, sexual misconduct, untruthfulness, alcohol, places of 
enjoyment,''! dancing, singing, playing musical instruments, flower- 
garlands, perfume and powders, high and soft beds, eating at the 
wrong time, and taking gifts of gold and silver, in the same way you 
must give them up for the rest of your lives.’ 


Pupil: 
i Evam'" evaham ttthamnama yavajjivam adattadana-. | 
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“vatramanam sramanerakasiksapadam'4 samddiyami.. |. 
\Abam itthamnamd yavajfivam abrabmacaryavairamanam - 
' Sramanerakasiksapadam samadiyami. - 
‘Abam itthamnama yavajjivam mrsavadavairamanam 
‘Siksapadam samadiyamt. 
‘Abam itthamnama yavajjivam suramaireyamadya- 
_pramadasthanavairamanam SiksGpadam samaddiyamt, 
Abam itthamnamaé yavajjivam uccasayanamabdsayana- 
‘pairamanam samadtyami 
Abam itthamnama ydavajjivam nrtyagitavadya- 
vairamanam Ssiksapadam samadiyami. 
Abam itthamnama yavajjivam malagandbavilepana- 
vairamanam Ssiksapadam samadiyami 
Abam itthamnama yavajjivam varnakabbtsanajata- 
'ruparajatagrahanat vairamanam Ssiksadpadam 
) . |$amdadiyami 
_ ( Abam itthamnama yavajjivam akalabbojanavatramanam 
: “Siksapadam sam-diyami,'“4 . 
| ‘SAnendbam dasamangena'" tesam Gryanam arhatam ns 
ee 


Siksam anusikse anuvidhiye'’ anukaromi.'"7 


‘Oh guru preceptor, just as you have said in your compassion for us, 
we shall keep the novice’s precept not to take what is not given. 
In the same way we shall keep the precept to abandon sexual miscon- 
duct (abrahmacarya). We shall keep the precept about saying 
untruths. 

We shall keep the precept to abandon alcoholic drinks such as beer 
and spirits. 
Oh guru preceptor, we shall keep the precept against sleeping on - 
high and soft beds. 
In the same way we shall keep the precept to abandon dancing, sing- 
ing and the playing of musical instruments. 
We shall keep the precept not to wear flower-garlands, not to put per- 
fume on our body, not to rub in powder, not to put on jewellery. 
In the same way we shall keep the precept not to accept gifts of gold 
and silver. : 
We shall keep the precept not to eat at sundown.!!® oe 
In this way we shall keep the rules of the noble enlightened ones . f 
forever and ever. We shall imitate (them).’ a: 


¢ Now dismissal of the Buddha, Dharma and Samgha mandilas: 
“* Tatab pindapatracivaram paryesitavyam.''” Then have them. 
request the begging bowl from the guru. Have them circle a 
flower round five times [and offer it], five-fold worship. Then the 
pupils should kneel on their right knee, and taking rice grains bet- 
ee their palms, supplicate. : 
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Pupil: 
2°1, Samanvabara acaryd abam itthamnama acaryam 
‘adbyesayami Idam civaram samghasya uisvase samgha- 
paribbogayadbitisthantu. Z: 
2. Tathaé samanvahara acarya abam ttthamnama a 

acaryam adbyesayamt, Idam. civaram rajakula- 2 
gamandayadhitisthantu 
3. Tathaiva saémanvébara acarya abam ttibamnama 
acaryam adbyesayami, Idam civaram gramanagara- g 
pallipattana-” gamanaydadbitisthantu, y 
4, Samanvabara acarya abam itthamnama aécaryam 
adbyesayamt Idam patram rsibbajanam $iksa- 
bhajanam'?! bhojanaparibbogayadbitisthantu. 

5. Tathé samanvabara acarya abam itthamnama 
acaryam adbyesayamt Idam Sstksabbajanam kundikam 
adhitisthantu. 

6.. Tathaé samanvabara acarya abam itthamnama 
acaryam adbyesayami, Imam kbikbirikam 
adbitisthantu,'? diet gpl 


‘Oh guru-preceptor/ Oh assistant-preceptor/ Oh preceptor, assi 
and [leaders of the] association (sin giapins (Dae Ea ase. 
you to authorize us to wear this robe, in order that we may belong to 
the community (samudaya) of the association members and be 
trusted by {members of] the association. 
2. Oh Preceptor, assistant-preceptor and [leaders of the] association, 
we further humbly request that you authorize us to wear this robe 
when going to the palace. 
4. Further please authorize us to wear this robe for going to villages, 
cities and market places. 
4. Please authorize this vessel, this bowl of the seers (rst), for us to 
eat from. 
5. Oh Preceptor, assistant-preceptor and {leaders of the] association, 
we also humbly request you to authorize the use of this waterpot for 
washing our hands and le y, bak bh Aa 

: Also please authorize us to carry ‘the pa (sisalaki). 


“ “Tatab acaryena PIAA VEE S m civaram_ anena mantrena.'*4 
14 


eran Baye 
Then the guru aithbrizes the robe by sprinkling it with water 


from his conch shell, reciting: » 


Om namo samantabuddbanam sarvatathagatadbi- 2 
sthitatmaci vara svaba. 

{Om obeisance, of all the Buddhas, robe has the’ ‘essence of 
authorization of all the Attained Ones, svudba] 
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Then the elder, baring his right shoulder, hands over the beg-' 
ging bowl (gulupda), staff, waterpot, robe and shoulder-cloth’ 
(riciga).5 : 


<*l. Tatab samanvabarantu bhadanta abam ittbamnama 
_ idam civaram samghasya visvase samghaparibhogaya 
« dbarayami. an 
» 2. Samanvabarantu bhadanta abam itthamnama idam 
. civaram grama-nagara-nigama-palli-pattana-gamandaya 
= dharayami.'*6 
3. Samanvabarantu bhadanta abam itthamnama imam 
_ patram rsibbdjanasiksabhajanam bhojanaparibbogaya 
~ dbarayami | 
4. Samanvaharantu bhadanta aham ttthamnadma imam 
siksGbhajanam kundikadm dharayami. 
5. Samanvaharantu bhadanta abam itthamnama imam 
khikhirikam dhdrayami. 
6. Samanvabarantu bhadanta abam itthamnama 
aryakhyasamvaram aGsampatsye'*”’ sadbusamvaram 
= Susthu'®> samcarisye. Samanvabarantu bhadanta 
«< abam itthamnama yada samghasya samagri lapsye. 
\e Tada samagryena'’ sarddbam posadham"® karisye. 
\\ Silaskandhasya paripiiraye samadbiskandbasya”' 
X : ‘ prajnaskandbasya vimuktiskandhbasya vimuktijnana- 
«. darSanaskandbasya pariptraye. __ Lir Wart = Lob A ne “6 


‘Oh Preceptor, assistant-preceptor and [leaders of the] association, we 
shall use in full accordance with the rules the robe, bowl, waterpot,. 
staff etc. that you have authorized. We shall carry out properly the 
vows of morality (samvara Sila) that the noble enlightened ones 
observed. When the association comes together we shall also come. 
And we shall also come and observe the uposadhba [i:e: the astami 
grata | fast. And in this way we shall strive to fulfill the section of mor- 
_ ality (Silaskandha) |i.e. that part of Buddhism concerning morality], 
‘. and likewise the section of wisdom (prajnd@), the section of release 
(vimukti) and the section of comprehending the wisdom of release 
(vimuktijndnadarsanaskandha).’ 


Now draw a goodluck’ sign-of the five sections (pafica 
skandba) with yellow powder on the boys’ heads. (Recite) the 
hundred syllables, have them dismiss the [guru] mandala. °~ 

Now, starting from the verandah in front of the (monastery’s 
principal) deity, draw seven lotuses, and place on each, one areca 
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nut and one clove. Then make the boy wear the monastic shoes 
and hold the waterpot (Rundha),'32 have the parasol held over 
him, have holy water poured from the waterpot before him [as he 
takes seven steps and] send him into the shrine of the main deity. 
Have him offer a kis?i to the deity. Have him do five-fold Worle: 
wave the yaktail and beat the wooden gong (dbarmagag ter) 

~~ Let them each sit back i in his own place, and éfferalms.— Se iy 

Offer grains with the mantra, jo jagneya svaba, make an obla- 
tion (of butter). Make them all touch their staff and small begging 
bowl to the (fire-sacrifice) ladle (sulupd). The assistant priest 
does the place spirit-offering (desabali). The Preceptor does the 
oblation (abuti). Gircle. worship (of all the gods of the monas- 
tery), seat the pupils, clear away the mandala, collective rice 
offerings (Riga tinegu), blessing. Full oblation, request for for- 
giveness, dismissal, offer.sagam, powder blessing, sactificiakfee, 
offering of nisala and rice- -plates, final..oblation, dismissal, send 
spifit-offering, give «direction. spirit-offering, the boys) 
around the area (deSajatra), and as soon as they return put out 
the doorway waterpots (dwablya) and have welcoming per- 
formed, pouring the pha-measure pot, offering alms, and have the 
boys fed pure food. 

Then, led by the guru, worship should be done in the Tantric 
shrine, for as long as it takes, then eat samay, monastic association 
feast,'>> and send off the remains. 

. This is the rite of taking up going forth, otherwise known as 
bare chuyegu. 


wee 
Spirit Offering to the Directions (dig bali)}'*# 

East 

Indradisaganaparivaran dkarsayet. Indraya svaba. 

Atravatarudbam sabasraksim sacipatim'>° 

Pitabham vajrahastam ca devadbipatim mabharddhikam. 

Tasya darpavinasaya yamantakam vibhbdavayet, 

Nilabham raudrarupam ca vajramudgaradhadrinam 

Om yamantaka sarvadustendran saparivaran kilaya kilaya 

hum phat. 


[He draws to him Indra etc. with their troupes and families. Hail 
to Indra. He rides on Airavata, has a thousand eyes, is husband 
to Saci, glows yellow, holds a thunderbolt, is lord of the gods, 
extremely powerful. To destroy his pride he should summon 
through meditation Yamantaka, who is dark blue, of fearsome 
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form, holds a hammer and a vajra.Om Yamantaka, bind bind ali’ 
evil Indras and their families biim phat. } “ 
Pam Léa. Gham. Stu. Ta. 


South 

Yamadisaganaparivaran akarsayet. Om yamaya svaba, - 
Daksine mahisaridbham nilavarnam tu vikramam 
Dandabastam yamam ghoram pretadbipam _ 
maharddhikam. 

Tasya darpavinadsaya prajnantakam vicintayel, 
Sitavarnam mabaviram vafrankadandadbarinam. 

Om prajnantaka sarvadustayaman saganaparivaran Rilaya 
kilaya biim phat. 


[He draws to him Yama etc. with their troupes and families. Hail 
to Yama. He rides in the south on Mahisa, he is black, victorious,; 
holds a stick, is fearful, the lord ofall spooks, extremely power- . 
ful. To destroy his pride he summons through meditation Praj-. 
fantaka, who is white, a great hero, and holds the vajra, hook 
and stick. Om Prajnantaka bind bind all evil Yamas, their 
troupes and families biim phat. | 

Pam La. Gham. Stu. Ta. 


West 

Varunddisaganaparivaran Gkarsayet.Om varundya svaha. 
Pascime makararaidhbam saptaphanavibbisitam 
Nagapasadharam svetam apam'>’ patim mabarddhikam. 
Tesam darpavinasartbam padmantakam vicintayel, 
Raktavarnam mahabhimam padmantakam madadbdarinam. 
Om padmdntaka sarvadustavarunan kilaya kilaya bam 
phat. 


[He summons Varuna etc. with their troupes and families. Hail 
to Varuna. He rides in the west ona crocodile, is decorated with : 
seven cobra hoods, carries a noose which is a naga, is white in . 
colour; he is the lord of the waters, extremely powerful. To 
destroy their pride he summons through meditation Padman- 
taka, who is. red, extremely terrible, and carries alcohol. Om. 
Padmantaka bind bind all evil Varunas Aim phat | 

Pam, La Gham. Stu. Ta. 


North: 

Kuberadisaganaparivaran akarsayet.Om kuberaya svaba 
Uttare turagariidham pitavarnam dbanaddbipam 
Nakulabijapuram yaksadhipatim mabarddhikam. 

Tesam darpavinasaya vighnatakam vicintayet, 
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Nilavarnam mabaviram visvakulisadbarinam. 

Om vighnantaka sarvadustasaganaparivaran (sic) 

kilaya kilaya hum phat. 

{He summons Kubera etc. with their troupes and families. Hail 
to Kubera. He rides in the north on a horse, is yellow, the lord 
of wealth, full of the strength of the mongoose, lord of yaksas, 
extremely powerful. To destroy their pride he summons 
through meditation Vighnantaka who is dark blue, a great hero, 
and carries the double vajra Om Vighnantaka bind bind all evil 
troupes and their families biim phat | 

Pam. La Gham. Stu. Ta. 


South-east 

Agnyadisuparivaran dGkarsayet, Om agneya svaha. 
Agnikone tu chdgastham raktabbam ge carinam 
Dandaksakamandaludharam tejadbipam maharddbikam. 
Tesam darpavinasaya krodbacalam vibbavayet, 
Nilavarnam mabaghoram khadgavinagradbdrinam. 

Om acala sarvadustan saganaparivadran kilaya kilaya biim 
phat 


{He draws to him Agni etc. with his families. Hail to Agni. He 
stands in the south-east on a goat, glows red, rides a —;'** he 
carries a staff, rosary and waterpot, is lord of brilliance, 
extremely powerful. To destroy their pride he summons 
through meditation angry Acala, who is dark blue, very fierce, 
and holds a sword and top quality lute. Om Acala bind bind all 
evil ones and their troupes and families biim phat] 

Pam. La. Gham. Stu. Ta. 


South-west 

Natrityadisaganapartvaran aGkarsayet. Om nairtyadya svaba. 
Narasanastham nairtyam nilabham pingalakesakam 
KhadgapaSadbaram raudram raksasam tu mabarddbikam. 
Tesam darpavinasartham takkirajam vibhavayet, 

Nilabham bhisanam tiksnam cakrahastam bhayanakam. 
Om takkirdja sarvadustanairtyasaganaparivaran kilaya 
kilaya btim phat. 

[He draws to him Nairti etc. with their troupes and families. Hail 
to Nairti. He is seatéd on a throne which is a man; he has tawny 
hair, holds sword and noose, is fearsome, a demon, extremely 
powerful. To destroy their power he summons through medita- 
tion Takkiraja, who is dark blue, fearsome, sharp, holds a discus, 
awful. Om Takkiraja bind bind all evil Nairtis, their troupes and 
families bum phat. | 

Pam. La. Gham. Stu. Ta 
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North-west eck: 
Vayuvyaddisaganaparivaran Gkarsayet. Om vayuvyaya svaha 
Mrgasanastham vayuvyam sarvavarnakaradyutim' — os 
Patakaddbarinam saumyam vatadhipatim maharddhikam 
Tesam darpavinasaya niladandam vibhavayet, : 
Nilavarnam pracandaksam nilavajramkadbarinam. % 
Om niladanda sarvadustavayusaganaparivaran kilaye 
Rilaya mea 
hiim pbat. “a 
[He draws to him Vayu etc. with their troupes and families. Hal 
to Vayu. He sits on a throne of a deer, in the north-west; he hag 
brilliant rays of all colours, bears a banner, is gentle, the lord of 
winds, extremely powerful. To destroy their pride he summons 
through meditation Niladanda, who is dark blue, has fearsome 
eyes, and holds a black vajra and hook. Om Niladanda bind 
bind all evil Vayus, their troupes and families him phat 
Pam, La Gham. Stu. Ta 


North-east 

ISanddisaganaparivaran dkarsayet. Om isandya svaha. 
[Sane vrsabharidbam svetabbam trisuladbadrinam oe 
Trinetram parvatipatim'® bhittadbipatim mabarddbtkam. 
Tesam darpavinasartham mabdabéalam vicintayet, 
Krsnavarnam maharaudram vajramkadandadharinam. Mt 
Om mabhabala sarvadustesanasaganaparivaran tay 


kilaya bum phat. . 
[He draws to him [Sana etc. with his troupes and families. Hail 
to [éana. He is mounted on a bull in the north-east, is white, Cat 
ries a trident, has three eyes, is the husband of Parvati, is the 
lord of ghosts, extremely powerful. To destroy their pride he 
summons through meditation Mahdabdla, who is black, very, 
angry, and holds a vajra, hook and staff. Om Mahabaila bind bind 
all evil Isanas, their troupes and families bum phat. | 
Pam. Léa. Gham. Stu. Ta. 
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Above 

Brabmadisaganaparivaran akarsayet, Om 
urddhvabrabmane'® svaba. Om stiryagrabadhipataye 
svabad Om candranaksatradbipataye svaha. 
Brahmendrarkddayo devab grabanaksatradevatab 
Svasvavarnasusobhamgab khecaras ca mabarddbikab. °« 
Tesém darpavinadsaya usnisacakram vibharayet, — 
Pitavarnam mabojvalam cakrodyatadbaram™ vibbum. . © 
Om om om usnisacakra vartina sarvadustacandrarka- 
pitamabddisaparivaran kilaya kilaya btiim phat. 


ptt eae Oa BLESS Se, 
ELISE DTT ee 
BE RE EE NN PER pt 
PANO BAD NS TI 


Monastic Initiation in Newar Buddhism 93 


[He draws to him Brahmi etc. with their troupes and families. Hail 
to Urddhvabrahmi. Hail to the lord of the sun and planets. Hail 
to the lord of moon and constellations. The gods Brahma, Indra, 
the sun etc. the planets and constellations, each shining with his 
own colour, moving in the sky, extremely powerful. To destroy 
their pride he summons through meditation Usnisacakra, who 
is yellow in colour, blazes up, holds the discus upraised and is 
the lord. Om Om Om Usnisacakra bind bind all evil revolving 
heavenly bodies, the ancestor (i.e. Brahma) etc. and their 
families bum phat. | 

Pam. La. Gham. Stu. Ta. 


Below 

Pribivyddisaganaparivaran dkarsayet. Om 
adhoprtbvibbyab"“ suaba. Om 

nagebhyah svaba. Om asurebhyah svaha. 

Pribivyan nagdadsuradin svasvavarnayudbanvitan 
Pataladhipatidevatan' mabdbalaparadkraman. 

Tesam darpavinasaya Sumbhardjam vicintayet, 

Nilavarnam mahdadkrodbam vajraghantadharam param. 

Om Sumbbardja sarvadustaprthivindgadsuraparivaran 
kilaya kilaya biim phat. | 

[He draws to him Prthivi etc. with their troupes and families. 
Hail to the Adhoprthivi (‘Below earth’). Hail to the serpents. 
Hail to the antigods.Prthivi, serpents, antigods etc. each of their 
own colour, each with their own weapons, the gods who are 
lords of patala, powerful and brave. To destroy their pride he 
summons through meditation Sumbharaja, who is dark blue, 
very angry, holds vajra and bell, is the highest. Om Sumbharaja 
bind bind all evil Prthivi, serpents, antigods and their families 
bam phat.| | | 

Pam. La. Gham. Stu. Ta. 


This is the rite of the direction spirit-offerings. 


(< The rite of abandoning the robe (civar toteya vidhi 


First a kalasa pttja, worship of the [Tantric] god and ‘circle 
worship’ fi.e. of all the gods] should be done according to the rule 
of the monastery. Then the monks should be led in and made to 
do the guru mandala puja. Lamp worship, dismissal. 

Then havé the monks request the guru and assistant priest. 

Pupil: ; 
Yatha te tathagata arhantab samyaksambuddba 
buddhajnanena buddhacaksusa jananti pasyanti yat 
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kusalamilam yaj jatikam yan nikayam yadrsam yat 
svabhavam'” yal laksanam yaya dbarmataya'”’ 
samvidyate. Tat'* kusalamilam nityam annuta- 

rayam'© samyaksambodhau parinamitam tathaham 
parindmayami. 

[As the Tathagatas cognize with their unsurpassed Buddha-cog- 
nition those wholesome roots, their kind such as it is, their 
own-being such as it is, their marks such as they are, and as they 
exist in their marks such as they are, and as they exist in their 
own dharmic nature, just so I rejoice, and as the Buddha and 
Lords cognize it so also I turn over into enlightenment. |'° 


Just as the Tathagatas, noble enlightened ones and fully enlightened 
Buddhas cognized, saw and realized by their’ Buddha-wisdom and 
Buddha-eye which merits were the roots of which rebirths, in the 
same way we too understand and realize the roots of merit of our var- 
ious traditions (nikaya),; in the same way that the Buddhas offered 
and dedicated their merit to all beings for the sake of complete 
enlightenment, we also dedicate it. 


Drsto Sruto'* ‘nusmrtim agato va 

Prthak kathaéyogam upagato va'* 

Sarvaprakaram jagato bitdya 

Kuryam ajasram sukhasabttaya'? | 
Adyarambham pravrajyalingam avatarya punar _,, ») WAC 
grbilingam'* datua kuladbarmam pravesayasva. { 


Whether seeing, hearing, remembering, in whatever you do, you 
must always strive for the worid’s welfare and happiness. You have 
requested the guru for permission to give up from today the apparel 
of Going-forth and to put on the clothes of the householder, in order 
to follow the religion of the family (kula dharma). 


Guru: 

Pranam na banyan na pibec ca madyam Le dbno ee 
Mrsaé na vacyan na haret parasvam 18 VQ? 
Parasya bharyam manasdpi necchet & Me 
Svargam yad icched grham agato yah. of 


Now that you have become householders, do not harm living beings, 
do not drink alcohol, do not utter falsehoods, do not take the goods 
or wealth of others, do not even think about the wives of others; ifyou 
act thus [in accordance with these rules] you will obtain the happi- 
ness and riches of heaven. 


Now each in turn should hand_baek-to-the-gari his rebe,the 


small begging bowl filled up with rice,and the rest. When each is 
oo Cece NET NEO CAI EO ry peer eo CA LEE OCA 
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back at his place, hand over their householder clothes, and have 


them put te Yin 
Meditation, purification, touching with vajra and key, sho 


lamp, pour pha-measure pot, sprinkle with kalasa water and the 
five products of a cow, sprinkle on mandala, collective rice offer; 
ings, request for forgiveness, blessing, taking the light, dismissal 
offering sagam, put on powder spot, sacrificial fee, dismissal. 

tual plate (ebaybbi) with the 
: and send it off to be put in the river. 
If the neophyte isa “Vajracdrya do the rite of consecrating a pre- 
ceptor in the Tantric shrine. If he is a Sakyabhiksu do a kumdari 
‘puja in the Tantric shrine, eat samay, sagam, snack and feast, and 
send off the remains. At home, in accordance with the other- 
worldly (lokottara) rite perform the worship with the eldest of 
candidates: it is not permitted to use bone ornaments.'** Do 
ae final spirit-offering (sesa balz) according to rule. [fit is a Pha 
Bare [G] do worship with Tantric offerings, have a feast. “Take fire’ 
from the cinder-pot, clean mouth. This is the rite of the day of lay- 
ing down the monastic robe. 


*? NOTES AND REFERENCES 


' I would like to express my gratitude to the Leverhulme Trust Fund which 
supported me during two years of fieldwork, 1982—4, in Nepal, and to the Boden 
and Max Muller Funds of Oxford University which supported me after my return 
for respectively twenty-one and five months. I. thank also Rajendra Pradhan, 
Alexis Sanderson and particularly Professor Richard Gombrich for comments 
and corrections made on an earlier draft. The faults which remain are due 
entirely to my shortcomings as a linguist and as a fieldworker. I dedicate this 
imperfect description to the elders and all the members of the Kwa Baha monas- 
ic association. 

2 The standard ethnography of the Newars is Toffin (1984), though much use- 
ful material is still contained in the book it has displaced, Nepali (1965). Neither 
book deals with Newar Buddhism in any depth however and here the most 
important book is Locke (1980). On the history of Newar culture and the art it 
produced the best introduction and an important source is Slusser (1982), [have 
tried to give a sociological account of Newar identity in Gellner (1986). All the 
above contain useful bibliographies. 

> Census data have to be treated with caution: census questionnaires ask for 
mother-tongue not ethnicity; and there are good reasons, discussed in Gellner 
(1986) for declaring oneself a Hindu whatever one’s traditional religious practices 
may be. 
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‘ Unless otherwise indicated italicized words are in Newari, the Tibeto- Bur: 
man mother-tongue of the Newars. Skt. = Sanskrit and Nep. = = Nepali. Newari has 
been heavily influenced, particularly where religion is concerned,-by Sanskrit,- 
and many Sanskrit words are used in Newari: tatsamas are transliterated in the 
normal Sanskrit way, but in tadbbavas and pure Newari words ‘@’ is translitered ' 
by ‘wa’: thus ‘Kwa Baha’ not ‘Kva Baha’. The inherent ‘a’ of tadbbavas is normally: 
included, even though it is rarely pronounced in Newari. In Newari phrases and 
a few other cases it is omitted if its inclusion would encourage a pronunciation | 
belonging to no language at all. : 

> On the Sakyas and Vajracaryas as a caste, see Rosser (1966), Allen (1973), 
Greenwold (1974a and 1974b), Locke, (1980: Ch. 1), Riley-Smith (1982: Pt. 1), : 
and Lienhard (1984 and 1985). eo 

© Other meanings of chuye are ‘to roast’ and ‘to tuck [e.g, a flower] behind the 
ear’. Since neither of these is relevant here, the verb must be used as in the phrase , 
bakhamh chuye, ‘to start telling a story’, /ya chuye, ‘to being work’ or nam chuye, : 

‘to give a name. On bare and vandya see Locke (1980: 9, fn. 1). . 

? On the different types of monastery in Newar Buddhism, and their inter-. 
relationships, sce Gellner (1987). 

~ * InaD. Phil. submitted to Oxford University in September 1987. 3 

"9 On the ancient ordination ritual see Dutt (1960: 146-7) Lamotte (1958: . 
61-3). 

° In practice and in most contexts foreigners are not nowadays made aware. 
of their low ritual status in Nepali eyes. As is generally the case however purity 
taboos are more strictly observed in religious contexts, and this results in foreig-_ 
ners being excluded from many shrines. See the remarks by Hofer, 1979 (Ch. 
XII). : 
"Normally vrata refers to observances lasting one or two days at a time, most’ 
often undertaken by women, involving fasting and fulfilment of the Eight Pre-. 
cepts. See Locke (1980: 188-202), for the most popular observance, the astami 
vrata of Amoghapasa LokeSvara. fi 

12" As explained below, certain parts of the ritual take place upstairs in the. 
foyer to the monastery’s main Tantric shrine, to which access is restricted. 

‘3 “{G) indicates that the term used is explained in the glossary below. . 

'f NGMPP stands for ‘Nepal-German Manuscript Preservation Project’ and. 
prefixes the numbers of texts microfilmed under it, available from the National. 
Archives, Nepal. : 

'> In Kathmandu, the areca nuts are presented three days before the initiation : 
and the rites of the day before are a reprise of what is done on that day (Locke, : 
1975: 3-4; Hodgson, 1972, I: 139-40). ang 

16 ‘This is similar (though not identical) to the list of those who must be feasted, 
after the initiation (see below, p. 60). 

'7 ‘The Lalitpur Texts, T1, T2 and T3 do not include the rite of gwedam tayegti, : 
and thus accord it less importance than it is given in Kathmandu (T4, T5, Locke, : 
1975: 5; see also Hodgson, 1972,1:139). : 

18 ‘This practice is also called na ctyegu, ‘binding what one eats’, and the er 
of a fast is na phenegu, ‘loosening what one eats’. I owe clarification on this point 
to Iswaranand Sresthacharya. Nichyabhit is sometimes used as an alternative t0.. 
chwelabhi. rue 
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'9 These are the holy waterpot (kalasa) and various other containers/symbols 
Cincluding a mirror, jwala nhaykam, and powder pot, sinbamu, thought of as a 
pair). They are always established in the same way and represent various deities. 
They can be seen in the background of plate 3.. 

9 This is written sisalaki in Vajracharya Ph. R. (1983: 37) and silayakit, 
Sanskritized as silamkuSa, by Hemraj Sakya (1979: 86). In Kathmandu the word . 
kbikbirika ot kbilkbiliea (Locke, 1975: 10) is sometimes used.. Hodgson. has 
khikshari (1972, I: 141). Sildku/sisalaka is the Newari and kbikkhira the 
Buddhist Sanskrit (Edgerton, 1953: 205b); Edgerton also cites khikkbirika and 
kbikkbilikd, but only from the Svayambha Purana. | 

21 The texts also call this jantk, girdle. It is tied with the mantra: ‘om vaj- 
radharma bum’. 

22 Texts: anasvastha(n). 

23 11,72: nirurtam. A variant of this verse occurs in the Samvarodaya Tantra 
when the neophyte applies for Tantric Initiation (Tsuda, 1974: 126). 

4 Texts: sarvamallapanaye. 

° More rarely the verb nikegu is used, which also means ‘to grind’. 

6 ‘These are: mixed husked and unhusked rice (saruwa), two clay saucers 
with mustard oil and rice-flour (potady) respectively, and a rupee coin. In 
Kathmandu a piece of buffalo meat, which has to come, according to Locke’s 
informants (1975: 7 & 21 fn. 12), from the lungs, must also be given to the barber. 

27 Rajendra Pradhan has pointed out to me that although this interpretation is 
plausible for Monastic Initiation, it is less so for the other life-cycle rites in which 
it occurs (for Mock Marriage, see Allen, 1982: 184). There, as the mantra recited 
here indicates, it would seem to be intended to purify sin without any ascetic 
implications. | 

* This is translated from a transliterated tape recording made on 3/3/84. ‘O-o' 
represents a sung and elongated ‘o’ on a falling tone. Parentheses acound English 
words indicate doubtful translation and brackets what must be added to make 
sense of the recitation. The boy being initiated came from Michu Baha, and this 
part of the ritual took place in the gumpa of Kwa Baha. On manastery architec- 
ture and on Michu Baha’s relation to Kwa Baha, see Geliner (1987). Note that 
both this recorded ‘dialogue’ and the versions of the priestly handbooks represent 
the exchange as taking place in a mythic or Puranic past (‘the guru said’ etc.), a 
detail absent from the scriptural sources such as the Kriya-samyraha and from the 
reformist pamphlet, 75. 

* 13 while clearly related to T1 and T2 varies in order and detail. ‘T3 (un- 
amended) runs as follows: kulaputra tuam idanim grbacaryyadikutum- 
batrsnaddisarvam tyaktua pravrafyadvratam dbaryyam Sakyo 'si va na v@ 
Sisyovaca: bho adcaryya me mana pravrajyavrate sthitva buddbadharmamca 
samgham ca namam agrhttva nitya nitya triratnasaranam gacchami 
krpadayam kurtam bbo mahaguru. Prarafyavrata Katham dbdrayami 

_pratyekam ca deSayasva. Buddba kathambbitam ydvatjivam sukbam 
bbhuktvd pravrajya samvaram dhbrtva Stlavratam ca dharayami katbam 
mahandtha bho guru ajnam debi Gurtivaca: sadbu saddbu mababbaga 
kulaputra tvuam ekdgramanasaé samadbaya $rnu. Samksiptarapena vaksami. 
Buddham ca katbambhitam mabakGrunikam.... [as p. 53 down to:] dhar- 
makayam munindram mabanatham saranam gaccha gaccha Praj- 
fiiparamita Sinyariipam buddbajananim dbarmam Saranam gaccha gaccha. 
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Buddbaputra sri lokesvaram ca Ssaranam gaccha Pere Punar . 
grhacaryyakutumbadim tyaktva pravajyasamvaram dharaya. Bhiksus ca’: 
Sravake sthitva vrataSilam samacaret. Trisatyam evam kuru. Sisyoviica: bho. 
acarya bho guru pravafyavratam dharayami niscitam trisatyam. Gurtivaca:: 
adbuna ‘ham pravaksami srnu vatsa mahdGratab/ vratacdra Sucinema : 
pamcasiladi dharaya Pamcasilam katham. Pranam na banyanna pivec ca. 
madyam/mrsa na bhasyam na baret parasva/kamam na bbogam manasa pt 
vaca/kayena stribbyab satatam tyaja tvam. Puna: astasila prarthana: : 
nrtyadigitas ca vibbiisanam ca maboccasayyam ca vikalabbojanam. onese 
There foliows a list of the Ten Unproductive Sins (dasadkusalapapani) in 
Sanskrit explained in Newari with their respective results (uvisuddbi) as follows: 
(i) harming creatures (short life); (ii) taking what is not given (poverty); iit): 
-consorting with others’ wives (destruction of one’s offspring); (iv) lying (loss of, 
honour); (v) speaking so as to hurt others (to lack true friends), (vi) harsh and : 
critical speech (having many enemies); (vii) frivolous speech which exagger: : 
ates and causes friends to become enemies (separation from one’s family); (viii): 
unwisdom, black magic (stupidity in repeated births); (ix) rejoicing at others’ ' 
misfortune and suffering (lack of success); (x) false views that lead one to. 
despise the learned. (i)—(iii) are sins of the body; (iv)—(vii) of speech, and (viii)- : 
(x) of mind. (I have listed the sins in the order, and with the explanation, given ‘ 
at Vajracharya A.K, 1983, Il: 425-6. For the canonical explanations see Dayal,. 
1970: 199-204. The two agree except that the list given here has substituted. 
avidya, unwisdom, for abbidbyaya, covetousness. If this is a mistake it is an old.’ 
one—see Edgerton, 1953: 170b—171a.) The five great sins-are enmity towards, : 
respectively, father, mother, guru, gods and scriptures (Sastra), and by commit: : 
ting them ‘one.experiences great pain in the sixteen terrible hells and is reborn’. 
seven times as a pig etc.’ The stress on avoiding sin rather than keeping the Ten: 
Precepts is not accidental, but corresponds to the movement away from the strict. 
monasticism implied in the latter but not necessarily by the former. Theravada : 
Buddhism, even though very conservative, experienced the same piceeure : 
co 1971:.251). oa 
* grhinama evam is unclear. See fn. 29 for T3's version. oe 
*" Dvipadanam agram, ‘foremost of bipeds' as below p. 79, would be more, 
normal, indeed correct, but T1 and T2 agree here. Comparison with the text. : 
below (ibid. ) shows that this epithet properly belongs to the Samgha. a 
* Tl: parityajet. ee 
33 Note the upddbyaya is always the assistant to the dcdérya in Newar Buddh- 
ism, and not vice versa as was:the case in ancient Buddhism (Dutt, 1966: 149—: 
50). It would be interesting to know how late or how early this reversal of senior: 
ity, presumably the result of Hindu influence, took place. : 
34 An epithet of the Buddha. 
%° 12: vratacdrakathas. 
TL & T2: bhasya(m). Stas 
‘7 The metre breaks down in the third tine and the translation is uncertain. For : 
variants of this verse see p. 94 and p. 97and fn. 28. eae 
“8 This is probably corrupt for kaéyena—. 
” Text: paradravyan na baré:. os 
*© T3 reads here: aham ittham dhdrayami pravafyavratam yavaj jivam 
asubbakarmani papani tyajami aGbasatyam agnisatyam prthivisatyam ae 
trisatyam. : 
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*! A probably more correct version of this mantrais given below, p. 81. 

*2 This is indicated by both T1 and T2. 

43 According to T3 he ‘has the form of a bodbisattva’(bodbisattvasvariip). 
One may presume that the bodbisattva in question is Visvakarma, the divine arti- 
san, since the hand-worship is addressed to him. Greenwold (1974a: 140—1) 
argues that the choice of the FZH for this role is determined by north Indian ideas 
of hypergamy: as a wife-taker, and therefore considered superior in status, he may 
take the place of the monastery elder. It is true that the Newars, like most 
Nepalese groups, tolerate hypergamous marriages far more than hypogamous 
ones. Nevertheless in contradistinction to the Parbatiyas, their preferred form of 
marriage is isogamous (Quigley, 1984: 273-4). Thus although Greenwold’s exp- 
lanation is very probably valid, it should at the same time be noted that we have 
here a case, like that of young girls’ Mock Marriage (M. Allen, 1982), where 
Brahmanical values are honoured in ritual but not in practice. 

“4 In Newari this is called pisagamluyegu; the former term may be a contrac- 
tion of pyemgu samudra kalas, ‘four ocean waterpots’. if this speculation is cor- 
rect the contraction was no doubt encouraged by the phonetic similarity to the 
term sagam (G), with its overtones of auspiciousness. Ti and T2 specify that the 
guru (here it is the monastery's guru, the Casalaju, not the neophyte's family- 
gure, i.e. purobit) should recite the mangalgathd (see below, p. 81-2). 

“5 The last three words are an adaptation of the three ‘great utterances’ 
(mabavyabrti) of Brahmanic daily ritual, viz.bbar bbuvabsuah (see Vidyarnava, 
ee 31-4). 

© This is a ham-fisted attempt to put to the second half of the Ten Precepts 
inta slokas. Ihave translated what is the clearly intended meaning without trying 
to correct the grammar. Both T1 and T2 have turyya for turya. T1 has-lasyan ca 
for -rasasya ca. 7 

7 i.e.om mani padme biim. the mantra of Avalokitesvara. 

“8 TS has pallipatana, T4 paripattana. The original Eastern Prakrit was prob- 
ably pallipattana, ‘towns and villages’, and this has been incorrectly re- 
Sanskritized in the tradition of T1, T2 and T3 as parivartana (Gombrich, per- 
' sonal communication ). 

9 This passage is omitted in Tl. T2 also adds the same authorizing mantra as 
is given below, p. 87. As will be seen (ibid. ) adbitisthantu (‘please authorize’) 
originally represented a request from neophyte to elder, not an empowerment 
by the priest. (T3 reads adbitisthantuccha for adhitistbantu.) According to 
Hodgson (1972, I: 143) three robes really were presented (as well as three drink- 
ing cups, three begging bowls and three staffs), ‘one for occasions of ceremony, 
as attending the palace, another for wearing at meats, and the third for ordinary 
wear.’ It is possible however that this was a misleading gloss given by his pandit 
to this passage. In practice only one robe is given in Lalitpur. But the neophyte is 
. also given a shoulder-piece consisting of two squares of cloth joined by two ties, 
which he places on the left shoulder and under the right arm: this is also referred 
to as a civara, ‘robe’. Unlike Kathmandu (Locke, 1975: 9) the neophytes do not 
wear ornaments. 

°° T1 & T2: jacyamdnam. 

>! Putting a spot of vermilion or sandal powder on the forehead (sinha tiyegu; 
the word tikd, possibly from Skt. tilaka, is used only in Nepali) is cne of the stan- 
dard ways of receiving the blessing of a deity. The use of gold here expresses the 
extreme auspiciousness of the occasion. 
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2 On the symbolism of the nandyavarta, a version of the svasti, in architec. - 
ture see Gutschow (1985). 

*3 T1 and T2 have pindapdtra for odana tasmai in the mantra and omit the 
verse. I quote the latter from A.K. Vajracharya (1983, II: 474), where it is given. 
in full as the verse appropriate to the gift of a begging bowl. It is also the verse © 
used when. offering rice to the main Buddha-statue of a monastery during the: 
daily ritual. The Sanskrit says ‘cooked and uncooked rice’. In the Theravada trad-, 
ition it should be only cooked.rice. In the Newar ritual it is always uncooked Pat . 
a mixture of husked and unhusked. 

54 In Newari this is usually called nhepala chuykegu using the causative: have 
(the neophytes) take seven steps’. The ritual handbooks have a different eal 
Ti and T2: saptapadma jayake; T3: saptapada jayake. = 

*> In a speech given on 1/7/1983 Bhadri Ratna Vajeacharya said that the saiae 
of ‘taking seven steps’ is rather to express contempt for the things of the world. 
This certainly makes sense, since the areca nut is crucial in the symbolism of mar- 
riage and auspiciousness. If this is so, the symbolism of the ‘seven steps’ (at least 
in the context of Monastic Initiation) is similar to that of ‘grinding lentils’ (see 
p. 51 and Plate 6). Both of these rites are common to many Newar life-cycle rites 
however, some of which have few, if any, otherworldly overtones; Hindus 
regarded the ‘seven steps’ as symbolizing the seven worlds (Rajendra Pradhan, 
personal communication ). 

© In most monasteries the god-guardian himself carries out the daily worship. 
he is responsible for: he therefore enters the shrine, completes the worship and 
returns home. In Kwa Baha, since it is such an important shrine, the god-guardian . 
appoints two full-time officiants (ba@pbda) to enter the shrine and carry out the « 
worship; usually he himself stays outside and organizes. The two officiants are’ 
usually his sons and/or nephews, but they must in any case be initiated members 
of Kwa Baha. Two further categories permitted inside the shrine: the five senior- 
most elders once a year have to enter in order to perform the annual bathing: 
(mahdasnana) of the deity. In Kw4-Baha there is also a special Observance of . 
Amoghap4sa once a year called sinka dbalam danegu: those who perform it also | 
enter the main shrine. For this reason participation is restricted to (mate) mem- - 
bers of Kwa Baha. . 

57 ‘This is known as palam payegu from palana yayegu (literally ‘to keep [the . 
ruies}’). The expression connotes the eating of pure food after any fast. In this 
context it is also sometimes called sagam, but here this means only ee 
(yoghurt) sagam and not the Tantric kbyem (egg) sagam (G). wees 

*8 These Reform Gommittees have formed in each of the larger monasteries, : 
and in the city of Lalitpur as a whole. They have tried to regulate rituals in order. 
to prevent extravagance, but especially where weddings are concerned many of 
their rules are honoured more in the breach than in the observance. ae 

°? In this case, because it is a monastic occasion, not one which is consequent 
upon the boy’s life as a householder, the family priest (purobit) sits below the. 
elders of the monastery. When the elders are invited to a wedding feast, as they.” 
often are, they sit below the family priest. It should be noted that this principle. 
applies equally to monastic occasions that aré hardly Sravakay4na, e.g. the’. 
monthly rituals in the Tantric shrine: there too the family priest of the hagent 
whose turn it is to be the sponsor Gaymd) sits below the elders themselves, “+”: 
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© More Sanskritically T2 calls this the pravrajyavrata-visarjana-vidhi and T3 
calls it cudavisarjan yaye vidbi. 

' 13: guriivaca. (This is normal in these texts.) Throughout this passage I 
have corrected caryya to carya. I have corrected T3's upasaka and diksa. 

62 Professor Gombrich has suggested to me that naiva yadi may be corrupt 
for something like na kriyate which would be more metrical and make better 
sense. In that case the third line of the verse would mean: ‘one cannot carry on 
the Mahayana nor perform its Observances without a wife’. 

' % As above, reading the unusual mabayadnadbarmatvam, ‘Mahayana-relig- 
ionness’, instead of mabayadnadbarmam tvam (when tvam is hard to account 


for 

a Sisyovdca: guro ‘ham ekam bhdlathi kathayami mabadullabbavratam 
na janami na sakitam maya tasyopayam vada krpaé kuru. Gurtivaca: maya 
bhasita kulaputra tvaya na Sakitam iti tasyopadya aham karomi. Srivanta 
Sivan diksakaryyam kuru tvam. 

% Text: bharathim ekam prathayami. 

® Here and below for text: tac chamanopayam. 

67 Syllable missing. 

68 Syllable missing. 

6 In most of these cases the polluted food passes only from superior to 
inferior; only very rarely (e.g. during Tantric Initiation when husbands also con- 
sume their wife's cipa) does it pass the other way. It would nonetheless be wrong 
to assume that there is any similarity between the blessed food of a god (prasad) 
and polluted food (cipa). Prasad for Newars is not in any way cipa. Fuller (1979) 
discusses this question at length and concludes that prasad is simply food which 
has been consecrated by being placed in the presence of the god. In the present 
case, human actors share this consecrated food in a rule-breaking—but all the 
same highly controlled—way. 

” This may well be etymologically related to wamla cwanegu, a practice of 
the farmer caste in Kathmandu associated also with the ritual of adulthood (Tof- 
fin, 1984: 159). RK. Vajracharya (1980: 18-19) indicates that Kathmandu Vaj- 
racaryas always perform their Power-place Worship (pith puja) at Mhaipi, but! 
sometimes do not do so for one or-two years after the rest of the ritual. Different 
monasteries of Lalitpur are attached to different pzth: Kwa Baha Vajracaryas 
always go to Sika Bahi (Camund4), Bu Baha Vajracaryas to Yeppa (Vaisnavt), 
Bhimchem Baha Vajracaryas to Bal Kumari andsoon. ~ 

lA Vajracarya from Kwa Baha told me: ‘the members of Bu Baha watch what 
we do and add on rituals on top!’ As an example he cited the rite of ‘making pig- 
tails’ (sam pyadkegu) which occurs during the wedding rituals: the groom has to 
makeGive pigtails orfthe head of his bride, an occasion for much joking and mer- 
riment, ‘in Bu Baha’, my informant said, ‘they actually worship these five pigtails 
as the Five Buddhas! Now, I ask you, would the Five Buddhas come onto the head 
of a woman? Of course not. Tara or Prajnaparamita perhaps, but not the Five Bud- 
dthas.’ ~ 

72 ‘The identity. of the babi and their relation to the baba are discussed at 
length in Geliner (1987). 

73 See Mitra (1971: 103=7). Slusser (1982::130, 173), mentions how KS was 
used in building monasteries, and how it became the standard guide for the con- 
struction Of stépas. 
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74 On six occasions (pp. 78—9, 80, 84, 85, 86 & 87) the Sanskrit does not fog: 
resent something supposed to be said, but is rather part of the ritual instructions. 
as under (i). Here I have not put the Newari gloss/translation which sOHOWS in, 
quotation marks. 0 HE 

75 T omit the praises of Nilavajra’s achievements. “REE 

76 Tatakarma, Skt. and New. ‘birth ritual’, refers to the purifying rite four ane 
after childbirth, otherwise known as macabit bemkegu. Several Newars told me: 
that it derived from jat, caste, because only then does a child have a caste. Before: 
it anyone can take the child and bring it up its as own. Evidently P-V. Vajracharya 
is using it here to mean ‘rituals of our caste’, as P. Shakya does in the preface... 

” In the text the heading is Prabajya grahana vidhi but I have omitted. it 
since it occurs at the head of both the following sections also. Adi Vajra. Vaj:. 
racharya (1980: 65) glosses gwedam tayegu as adbyesand, i.e. Skt. ‘request for: 
teaching’, which is plausible for Monastic Initiation at least, if not for other rites 
in which it occurs (e.g. Samek). ae 

78 AK. Vajracharya (1985: 7) gives: ...ratnatrayam namamy abam. The pre: 
sent reading may be a version of. . .namo ’stu fe. ee 
 T5: nimantrami. eae: 


® 15: dhosita wate 
81 Nowadays the males of the neophyte’s family do not have their heads : 
shaved. as 
8 This ‘explanation’ is made the central part of the ‘intention of the rite’ 
(samkalpa) which specifies the place, time and sponsor. On adbivasana, ‘estab-. ‘ 
lishing, here of the neophytes’ top-knots and below of the neophytes nee 
see glossary. eo 
83 15: upasampayitabya. KS1: katham upasampaditavyam. 

84 KSI: pravrajyapaksa. KS2: pravrajydpeksa. ee 
8 KS: prstud. roe 
% KS: trirapi, i.e. the Precepts should be recited three times, an instruction 
we is omitted here and elsewhere. ig 
” The translation given: by Locke, or ms informant, deviates from this. ‘The. 
third and fifth precepts are, in his version: ‘. ..3. leschew ali lust (sexual pleasure): 
and all useless speculations on such questions as whether the world exists or not;: 
whether there is rebirth or not, etc. .. .5. eschew the drinking of alcoholic bever-: 

ages, frequenting of places where such are sold, dance halls or the like’ (Locke: 
1975: 7). This is to take R@mamitbyd as a co-ordinative compound and: thén! 
expand mithya to mean mithydadrsti, false views. In the fifth precept, it is to take: 
Sthana as ‘place’ rather than ‘occasion’. Neither of these interpretations is stan: 
dard (see, ¢.g. Vajracharya Ph.R., 1983: 34). However one of these mistakes does: 
seem to have been made before : since Hodson gives the third of the Ten Precepts, : 
as ‘Thou shait not follow strange faiths’ (Hodgson, 1972, I: 142). pers 
88-15: prdathayet. KS has: . : . pafcasiksapaddadikan updsabastes 
adhadrayitum acaryyo yacitavpab. 
89 15: acaryaindbam. KS omits the second nama which makes better sense.’ 

* KSI: dvirapi, to be recited twice; KS2: trirapi, three times. Edgerton (1953! 
564b): a candidate for initiation into the order addresses his or her spiritual pre: 
ceptor at the ceremony, samanvahara .. acarya .. take note (of), pay heed ae fe. 
me), Teacher? <i 
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° KSI (123-4): tata upadbydyo jacttavyab samanvabara upadhyaya bba- 

van upddbyayo bhiitva abam itthamnama upadhyayena pravrafjisye. Trirapi 

. KS2: (250): punabh upddbyaya: samanvahara upaddbyayan pravrajisya. 
Trirapt 

2 TS: erbinam. 

> Prayojanam omitted in KS. T4: 6a° has it. T5 breaks off from KS in mid-sen- 
tence. KS continues: tada@vataryya catubsamudrajalaih snapaypitua kasayavas- 
trair @chadya vaktavyah. Bribi: {then having (him) undressed, bathed in water 
of the four oceans and dressed in red robes, address him thus:]. There then fol- 
lows the undertaking to abandon the insignia of a householder (where T5 picks 

up KS again): see below p. 82.: 

4 Reading yan for yat and tan for tat thoughout. This i is a very common for- 
mula. For the use of the first couplet in the Fire Sacrifice, see Amoghavajra Vaj- 
racharya (1976: 13). For a longer version adapted to the Eight Auspicious Signs 
(astamangala) see Ratna Kaji Vajracharya (1980: 64—5). The Kriya-samuccaya 
(Chandra, 1977:341-—-2) gives the same verses, for each of the Five Buddhas, to 
be recited as the candidate for Tantric Initiation receives the Water Consecra- 
tion. Here it is clearly the auspiciousness of the Three Jewels that is being 
invoked. The third line is the same in the verses for both the Dharma and the 
Samgha but seems to apply better to the latter: it might therefore be possible to 
find a better feaing for the former. Line two of verse two should probably read 
niruttarasya. 

% 15: samadadhe. KS adds: trirapi, to be recited three times. 

*® Cf. above, p. 99, in. 45. 

°” TY have not translated these mantras in the text. The first means ‘Om Bud- 
dhamandala cut off all obstacles bam’ and the subsequent ones mean ‘Om such- 
and-such deity accept the vajra-flower biim’. This is the Buddha-mandala, i.e. 
that of the five Buddhas, and four of their female partners. The same arrangement 
is used in the astami vrata fast. See Locke (1980: 191), for this and the following 
mandalas. The mandalas are arranged in a circle in front of the neophyte with the 

‘eastern’ side (here presided over by Aksobhya) riearest to him (in the translation 
‘front’) and the ‘western’ side furthest away (in the translation ‘top’). The female 
deities of the Buddha-mandala occupy the intermediate quarters (SE etc.) and 
may be seen in these positions on some caityas. The central Buddha Vairocana 
is worshipped first, then the remaining four beginning with Aksobhya and pro- 

ceeding in a clockwise manner; then 2 second circling i is made for the four Taras. 

In practice the neophytes simply drop the flowers én the same spot for each 
deity. 

°8 15: varanamitam. | 

» C£ Hodgson’s translation (1972, I: 142) of these three verses to the Buddha, 
Dharma and Samgha. These verses to the Buddha are recited every day at the 
shrines of principat monastery deities. Since the following praise to the Dharma 
(the second of the. Three Jewels) seems to be addressed to Vajrayogini (Vaj- 
radevi) ‘mother of all the Buddhas’, and the historical Buddha, Sakyamuni, is 
included in the praises to the Third Jewel, the Samgha, one might presume that 
here the Tantric form of the Buddha is being addressed, viz. Mahabuddha Vaj- 
rasattva or esoterically one of the Tantric deities. The ambiguity howeyer is of the 
essence. When recited before the main deity of a monastery (who is in nearly 
every case Sakyamuni with the earth-touching gesture) the verse can also be 
understood in a Sravakayana sense. 
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100 These are the navagrantba, nine sacred texts, which are worshipped as 
the Dharma, the Buddhist doctrine; the second of the Three Jewels. For the order 
of worship see fn, 97. = 

101 T'S: tasmal. a 

'02 These are the nine bodbisattvas worshipped as the third of the Three’ 
Jewels, the Samgha or monastic community. One implication of this is that the; 
earthly Samgha also consists of bodbisattvas. eee 

103 KS: trirapi, to be recited three times. 

104 The Newari has ‘you’ rather than ‘we’ making it clear that it is the guru, not 
the pupils, who actually says these fines. re 

105 KSI: prandtipatat prativiratab. KS2: pranatipatam prativiratab. Text : 
agrees with Banerjee (1949: 21). 

106 5: eva. 

107 ¥5: Sravaneraka Sisya4padam samadadhe. 

108 15; Sisyam anusi sye anubodbiye. Banerjee (1949: 21 ): Siksayam. . 

109 TS omits: -madya-. 

119 KS lacks: -bbiisana-. 

ll The Newari takes suramatreya and pramadasthana as separate words, as 
Locke does (1975: 7). See above fn. 87. 

"12 In the Sarvastivida version these are all taken at once (Banerjee, 1949: 21). 

113 “T'S has for the second and third precepts: Sravanerakasisyapadam. KS has 
only SiksaGpadam, though it reads sramanerakasiksapadam above for the first 
Precept. It is a common and understandable Newar mistake to read sravanera for 
Sramanera, ‘novice’, conflating it with srdvaka, ‘hearer’ or ‘disciple’, i.e. follower 
of the Monastic (or lower) Buddhist path. 

114 KS: trirapi, to be recited three times. For some reason KS omits the final 
Precept. 

> KS, Banerjee: dasamenanngena. 

NS TS: Sisyam anusisye anuvidheye. 

"7 The order given here for the last five Precepts varies slightly from the 
Theravada. From the Theravadin point of view, the present order runs: 9, 7, 8, 10, 
G6. In a piiblished work (1977: 21) in which he expounds the Five, Eight and Ten 
Precepts, Asha Kaji Vajracharya gives the Tenth Precept as ‘I give up the desire to 
sit in chariots and vehicles etc.’ Although appropriate to Nepal (where even 
Theravada monks normaily handle money), this seems to be a lone innovation. 

‘18 Note this interpretation of the undertaking not to eat at the wrong time, 
which for monks means not eating after midday. 

'? TS: payisitabyam. 

129 T5 here and below: pallipatana. See above fn. 48. 

(21 Banerjee (1949: 22), has: patram rsibbajanam bhiksadbbajanam. 

122 KS: trirapi, to be recited three times. 

123 | have abbreviated the translation here: the whole request is repeated. 
three times both in T5 and KS, the second time substituting samanvabara 
upadbyaya for samanvabara acarya, and the third time substituting samgha, . 
i.e. the assistant preceptor and the elder(s) of the mon rastery, who Represents) 
the association as a whole. 

124 15: pradatatya. 

"> In his eagerness to follow the Sanskrit the editor has the robe handed over 
when the neophytes already have it on! In fact it is the other monastic accoutre- 
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ments (begging bow!, staff, shoulder-cloth)} which are handed over here (cf. T4: 
7a’ and 17b®). The inclusion of the waterpot (kunab, kundr ot kumdbdr) agrees 
with KS. In Lalitpur it is not provided in Kwa Baha but is in Ha Baha (see plate 3). 
Thus below, where the text specifies that the neophyte should hold a waterpot 
while taking the seven steps, in Kwa Baha it is the staff that is heid. Kumdhar, 
waterpot, is perhaps a Newarization of Skt. kundikd. (Cf. T4: 15a’ where 
kundika is glossed as Rumdb@ra lamkha tayayata; according to Hodgson-— 
1972, i: 143——a waterpot was necessary, which he called gandhar, presumably 
the same word as kumdhb@ra or kundb@.) 

126 T'S omits here an undertaking included in KS, corresponding to number 
(2) above, to wear the robe for going to the palace. 

"7 Following KS1. T5: drydrhanta samvaram dpanna. KS2: dyatyam 
samvaram apatsya. 

128 15; sustu. 

129 T5: samagrena. T1: anena samghena. 12: samdgrena samghena. 

130 15: posanam . 

‘3! T5 omits samadbiskandbasya attested in KS. Cf. Hodgson (1972, Il: 143): 
‘The aspirant then says, ‘Now I have received the Pravrajya Vrata, I will religiously 
observe the Sila-skandba, the Samadhi-skandba, the Prajna-skandha, and the 
Vimuktiskandba.’’ The correct scheme has the five skandhas given, as one 
might guess from what follows; contrary to what one might think, the fivefold 
scheme goes back to the Pali canon (Edgerton, 1953: 607b). | 

‘52 See above fn. 125. In Lalitput the yojakabuti, offering of grains in the fire 
on behalf of each neophyte, and collective rice-offerings are completed before 

‘taking seven steps’. 

133 A full monastic association feast actually only occurs in small monasteries 
' where it is feasible. Pa s 

‘34 The ten deities summoned to bind the ten directions are the Dasa Krodha | 
(the Ten Angry Ones). They are described in several mandalas in the Nispan- 
nayogavali. Their distribution to the intermediate directions follows the man- 
dalas of Aksobhya and Vajrasattva, and not the Mafijuvajra mandala described by 
Bhattacharya (1968: 251~G). Their attributes given here correspond broadly, 
but not exactly, to ali three mandalas. The central deity will in any case be the. 
Tantric deity, whichever he is, of the monastery in which the whole rite is being: 
performed. The visualizations (sadhana) of the lords of the directions and the. 
Ten Angry Ones are written in slokas which are occasionally unmetrical, Profes-. 
sor Gombrich has pointed out to me that one can usually correct the metre BY: 
positing Prakritisms. S 

35 "TS: Sucipatim. 

136 This is an abbreviation of paricopacdrapuja, lasyd, ghanta, stuti and 
tarpana, i.e. five-fold worship, dance gestures, bell, praises and libation. These 
are also performed to the lords of the eight directions in the guru mandala puja, 
and are repeated for each (Locke, 1980: 87-91). 

BS? 15 apam. 

8 The end of the line is corrupt. It might be something like grbacadrinam, 
‘going to houses’. . 

‘9? For sarvavarana karadyutim. 

140 15: parvatt- 

2! 5: krsnavajramka, which is an obviously unmetrical repetition. 
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42 15: urddbabrabmane. PIS 
43 For cakro ghata dhara. a 
if 15: arddhaprtbvibhyab. te 
devan would be more metrical. 

46 15 omits yadrsam yat svabbavam. 

47 15: yatha dharmam taya. 

148 15: yat. 

9 TS: annutayam. oS 

1% This is the dedication-of-merit formula enjoined by the Prajfidparamita ui! 
erature and the translation given in brackets is Conze's (19.75: 277). The formula ° 
also appears in Amoghavajra Vajracharya’s (1972: 8) version of the gure 
mandala ising . 

ae The grammar of this is odd, but the Sanskrit seems to mean whether it . 
one’s own experience—seen, heard or remembered—or in what is related by 
others. ...’ 

‘53 This verse also appears in Amoghavajra Vajracharya’s guru mandala puja. 
immediately after the dedication-of-merit formula. I have not been able to- trace 
its scriptural source. 

154 15: erbilingam. 

155 This refers to the ‘evening rite’ described above, pp. 63-4. Bone-orna- 
ments are only used in the presence of those who have taken Tantric Initiation. | 


‘Glossary of Certain Newari 
Ritual Terms 


adbivasana (also Skt.): ‘preliminary establishment’. Literally it means 
‘causing to dwell in’. After.adbivasana a ritual object, if the icon of a 
deity, has to be treated with respect, even though its full empower- 
ment (pratistha) is still to be performed; if a person receives 
adhivasana, he or she must observe purity rules, even though con- 
secration (abbiseka) or other main rites, are yet to be performed. 
Adbivadsana could also derive from the root uds, to perfume, and 
would mean in that case that the objects established were being 
‘fragranced’ overnight with the divine. Tibetan translators sometimes 
preferred this interpretation (Tsuda, 1974: 286, fn. 1). 

chwasa: this is a special goddess, sometimes represented by a stone, but 
often completely unmarked, who is found at crossroads or at other 
points in the street. At various life-cycle rites remains, e.g. the new- 
born child’s umbilical cord or the clothes of a dead person, have to be 
thrown there. If one steps unknowingly on a chwasa one is likely to 
be ‘attacked’ (pundab baye) which may cause painful stomache-ache 
and require an offering (bau ) to propitiate the goddess. Toffin (1984: 
486) lists the kalamdyo, where leavings of feasts are thrown, as a 
separate deity, but in my experience Newars are hazy about the dis- 
tinction between kalamdyo and chwasa; although some sites seem 
to be only the former, I think that any chwéasda can serve equally as 
kalamdyo. The.distinction is really a functional one. Kalamdyo is 
derived from kalam wéyegu,.the ritual of ‘throwing away [the 
remains carried in| the ritual basket (kalam). The chwasa is per- 
sonified as Chw4sa Ajima (grandmother); the kalamdyo on the other 
hand, though called dyo, deity, is not personified in the popular imagi- 
nation in the same way. However in the ritual performed on remains 
they, and therefore the goddess to whom they are destined, are wor- 
shipped by Vajracaryas as Dhiimangadi alias Ugracandi. 

chwelabhi: ‘plate of chweld’, the last meal before a rite, after which 
ritual prohibitions ‘apply. Adi Vajra Vajracharya (1980: 32) glosses 
chwelabbhii as ‘first part of a life-crisis rite’ (karmakandaya purvang ) 
and ‘the first purifying feast of a ritual’ (karmayd prathama-sud- 
adhibbojan). 

guru mandala puja (also Skt.): the most fundamental rite of Newar 
Buddhism (simple worship, p7i/a, is common to Hinduism also) per- 
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formed by lay Buddhists under the instructions of their priests. The’ 
guru in question is Vajrasattva. The ritual includes a confession of sin: 
(papadesand), a bodbisattva-vow and a dedication of merit to all: 
beings (parindmanda ) as well as numerous Vajrayanist elements, For 
a detailed description, see Locke (1980: 81—95). 8 

kalasa ptija (also Skt.): the most basic complex rite performed by Vai: 
racarya priests. It focuses on the invocation of the Five Buddhas in the: 
holy waterpot (kalasa). A detailed description is given in Locke 
(1980: 95~103). 

kisli (or Risali): this is a small clay saucer with unpolished rice (akbye; 
Skt. aksata), an areca nut and five pice coin in it (the smallest denomi- 
nation coin currently in circulation). It is always placed on top of the- 
main holy waterpot during a kalasa puja or fire sacrifice. Devotees: 
offer it to a god in earnest ofa promise to perform seme rite to the god: 
if he or she fulfils some condition or other, or simply in order to pet- 
ition his or her aid. Enlisting a deity’s aid in this way is called phyanab 
taye or, using the Nep. word, bbakal paye. The word kisli is a con- 
traction of ki, rice, and sali, clay saucer. According to Allen (1982: 
206, fn. 12) ‘the clay cup symbolises earth, the rice grain crops, the 

" arecanut space and the coin population—-together they peceens 

the human world.’ | 

nisalda: a prestation always given to a Buddhist priest after a ritual. It con- 
sists of a plate of beaten rice (baji), with rock salt, ginger, one fruit. 
and one sweet pastry. It is usually accompanied by one or more plates 
of rice with coins (Ribbit). I have seen nisala Sanskritized as nisrava 
in an inscription of 1871 in Cikam Bahi, but this seems to be an iso- 
lated occurrence. Presenting nisald to a priest is also the minimum. 
observance one should perform annually on behalf of a deceased 
parent even if no other ritual is carried out. 

pha bare: a phti bare is a Sakya or a Vajracarya, and in one exceptional 
case a Maharjan, who is entitled to collect, in a given area of the city, 
the remains (phi) at the end of the Kathmandu festival of monasne) 
alms-giving (panicadan). 

sagam: ‘good-luck foods’. For Buddhists ‘taking sagam’ consists in aldose 
flowers, rice-grains, vermilion and yoghurt together from a ritual: 
materials-plate (pujabha) with one’s right hand, and then touching 
them to the right temple (if male) or left temple (if female) three’ 

times. The plate must be offered by a female, awn places a tilaka of 

then offers him or her an oily boiled duck’s egg and a dried fish, and 
a smail cup of strong spirits (ay/@). These are received with hands. 
crossed, so that they are received into the same (right or left) with: 
which they are given. In return she must be presented with money, evefi 
if only five pice. The cup of spirits must be filled three times. Sagam, 
is taken at the end of any auspicious rite, before departing on a journey. 
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or after a lucky escape. During a ritual involving ‘meatless’ food, only 
dhau sagam, sagam of yoghurt and sweets and without the other sub- 
stances, is used. Among Hindus meat and a lentil-pancake (wo) are 
also included, and the substances are said to symbolize the five ‘M’s of 
Hindu Tantra (Toffin, 1984: 540 & 553, fn. 28). Lienhard (1986: 133, 
fn. 7) derives sagam from Skt. Sakuna, an auspicious bird, but a more 
plausible etymology to the Newars themselves derives it from 
saguna, ‘with good qualities’. 

samjabbu: this derives from samghabbojana, ‘feast of the monastic associ- 
ation’ (cf. Adi Vajra Vajracharya, 1980: 32, who glosses it as sar- 
vasamghaya bhojan). tt is an indication of the fact that the elders 
stand for the association as a whole, who should ideally all be fed at 
the initiation of anew member. In small monasteries this is sometimes _ 
still the case, and at others (e.g. Bu Baha) was so within living mem- 
ory. It is interesting to note that the Skt. and New. samghabhojana 
has cwo different derivatives, one sambhway referring indeed to the 
monastic association feast, the other, sdmjabhii, to the feast of the 
elders with religiously prescribed dishes after bare chuyegu. 

thaku juju: means “Thakuri king Juju)’. The Thakujuju of Kwa Baha lives 
in Nht Baha, a small lineage monastery very near to Kwa Baha, in 
which the main deity of Kwa Baha, is supposed to have rested before 
finally coming to his present site. The Thakujuju are descended sup- 
posedly from the minor kings or feudal lords of the pre-Malla period, 
and have retained certain important ritual roles since that time, par- 
ticularly during Samek. Nowadays however they call themselves 
‘Maila’. On the Thakujujus of Kathmandu see Malia (1980 ). According 
to one informant a Brahman used also to be invited to Samek ‘to read 
the Ved’, but he no longer comes; and at both Samek and bare 
chuyegu initiation in Kwa Baha representatives of ‘the seven castes 
(nhegu jati) ought to be invited, viz. Vajracarya (i.e. one’s purobit), 
Thakujuju, Bisya, Josi, Brahman, Suwa and barber. It seems that only 
in Kwa Baha, of the Lalitpur monasteries, is any kingly role presérved. 
In Kathmandu, by contrast, the new monks have to present areca nuts 
and betel leaf at the Hanuman Dhoka palace to ‘register’ with the king 
(Locke, 1975: 12). T'4: 20a° sees this also as ‘blessing’ the king (@sir- 
vad taye). | 

thasamdyo (or thapasamdyo): this is a small wooden caitya in a three- 
sided box or throne which represents the monastery as a whole. It is 
kept at the home of the seniormost elder and is brought out for all 
rituals in which the monastery is concerned. It is carried by a man of 

. the farmer caste (Suwa or Dafigol) who is specially charged with 

duties in the monastery. Perhaps thadsamdyo derives from 
sthdnasamghadevata. 

thaybbu: this is a plate on a tripod used in many Newar rituals. See plates 
2, 3, and 5. 
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